Chapter 20
Giving and Love

| think the phrase ‘carnd knowledge is well-taken. Much of our nterpersond experience
of loveand x isinvdved with knowing and peceiving the other peson physcaly, as
well as spiritually, according to the giving and receiving grain.' This knowledgerequires
or invites an aher-orientation, which is patly the basis for the experience of loangonés
self,’ well-known in the literature of love. In a sodety which is made in the image of the
exchange paradigm, many of ushave learned notto beother-oriented 2 love can bean
overwhdming experience, an excurson into the gift econamy, aconcentration on he
other, achance to re-perceive the world, re-create a human odety of two.

We bond, forming our elationsto each aher, in regard to our nev gift perceptions Like
Adam naming the creatures of Eden and alking @ou them with Eve, we become
congiousof each aher's paticularitiesand universalities, and we become consiousof
each other's congciousess of them. Lovealters our individud attitudes towards other-
orientation, d least for the time baeng. We bagin to need each other and to want to give to
each other. We even begin to need the other's need for us our gving of oursives
becoming linked to the other's desire. Perhapsit is this other-oriented aspect of love tha
makes ussing aoutit, talk aboutit, long for it 0 much in this sodety. "Loveisthe
way," say preachers and pece activists. The only ones that dont say it are econamists
(and therapists worried abou co-dependency).

Thereis apart of ourtrue mindsthat is telling uswhat to do, usng our réationdhipsto
tell us | guessitis had for tha pat to generdlize. It did notknow that its context was
really economic. It tells us, "Give, changethe ego, nurtire the other person dundantly.”
Freud (and women writers like Nancy Friday) who found ha we look for elationships
with our nothers in the men we marry have hit on aglimmering ofthe gift econony
which isusudly nipped in the bud.

In fact, the love relationship, bycausng other-orientation,' may make aman behavein a
more nurturing way than he ever has before, puting his ego aide, acting like amother
would with he child (loveya, Baby!), especidly if the mother were dso used to living in
the exchangeeconony and hal taken on isvaues. Thefeeling of Hiss tha comes from
reciprocl nurturing (turntaking--nat exchange-because each is other-oriented) is the
experience of the gift econamy between adults, highlighted by the fact tha they area
sodiety of two, gnce nurturing is nottheeconomc way chosen by the world they live in.
Indeed, ther rdationship may seem to be, and is, apodket of blessedness in aworld gone
mad.

Like other ingances of the gift econony, the sodety of two is soon dtered in its nature
and chance for survival by thealien character of its surroundings Like atropical flower
growing in anorthern climate, it needs specia circumstances, had work, atentiveness,
protection--all of which make the feeling of warmth and ddundince dran away, 0 tha
the tender plant feels (correctly) that it isin the wrong eavironment. Butagain, thisis not
the'fault’ of love, butof the scarcity of love and the scarcity of goodscreated by



masculation and exchangein theworld & large. The more crud acts that take place in the
world, the more hodileis the environment for the nurturing relationship between two
adults.

In orde to aurvive in a dtuation of sarcity, the lovers adapt. They typically divide the
labor heerosexudly; one enters fully into the exchange paradigm, while the other
remains nurturing, ezen when she dso works in the exchangeeconony. Thar egosadter
accordingy. Women give our gretest gift; we give birth to our dildren, and then we
practice the gift paradigm with them because they imposit. We are forced byther rea
dependence to adgpt to an other-oriented way. Male patners enter into the hierarchy of
competition for sarce goodsbutdo notusudly have the psycho-econamic saving giace
of having o nurure thechildren. Rarticipation in the exchangeeconony becomes the
only techniquefor survival and women, therefore, begin to reinforce psychologically in
ther patners (and metimes in themselves) those characteristics which hdp to succeed
there. They pogponetheir love, putasdethar nurturing of each other, unil some more
convenient time. Fndly, they may think the experience of love was childish, anillusion.
It rightly reminded them of thar childhoal because the relation béween mother and
child is the only other mgjor experience of the gift economy mog of usknow.

Giving Embedded in Exchange

With the system of the doubk burden, many women peform both gft and exchange
roles. They are pad less for comparable work--not only to demondrate their inferiority
and the inferiority of the gift paadigm, bu to keep them needing themoney which men
provide for them with the results of their exchangeeconony activity. This supportseems
to dip into being asort of payment for services. In other words awoman's free nurturing,
both of he mate and of ker children, is'compensated' by themoney given to he by her
hudand. Thefree nuturingis thuscorrdled into the exchange paradigm, captured by it,
amog re-framed as exchange However, the money that women receive is usudly barely
enough © buy hemeansof nururing for e family. In astuation of carcity, women's
free labor ems (and metimes is) akind of davery. The opposte of davery seemsto
be working for pa, whileingead it would beliberationto fregly give in astuaion d
abundance.

Giving in bundance is an ogion for wealthy people--where the husand worksin the
exchangeeconamy to make abundant money, and the wife (who doe notwork in tha
econony) has timeto practice nurturing an awider scale, doing vdunteer work or
providing dharity, something which her husband may aso do. Unfortunaely, charity of
this kind maintainsthe satus quo by #leviating prolbems, while alowing ther causes to
remain the same. Moreover, vaunteerism which dependsupon p#riarchd capitalism
makes it seem as if the exchange modewere necessary to aupportgiftgiving.

Chaity vdidaes theexchangemode by congdering it asits prerequisite. Even the
successful examples of cause-related marketing have this defect. Ingead, we need to
changethe whole context by shiftingto the gift paradigm for all, and we need to use our
gifts to make that hgppen.



Whileit is good for ugpsychologically to nurture others from a stuaion ofabundance, in
the present studion of ganeralized scarcity giftgiving can ssem unusid, even saintly.
This can lend itself to egotripsof variouskindsby the givers, as well asto alack of
respect for the recipients. Consdering the exchange paradigm and its logic as the root of
the problem depersondizes the actionsof the givers and ofthe receivers. Need
satisfaction sould notreplay the scenario of having and nothaving, béter and worse.
Instead it is pat of amore workable and human way, good for he persondity and
material well-being of the giver and thereceiver, freed from the humiliation and
egomania of the defense of the exchangeparadigm. It is thelogical and m-munitary thing
to do.

Thekindsof jobswhich ae availablein our odety do notallow for the development of
thefree giving mode and mentality. The whole society validates the prodiction of gads
and services for exchange, togaher with the evaluation of human beingsaccording  the
mondary sandard. Within our pesond relationships, in our fandson experience, we can
experiment with the sodal currents that are flowing through usWe may do alot of
'giving' of ourslves to each other, because we are notdaing it socially onamateria
plane Those who have some material weath mug a least uncoonsioudy feel the pul of
the needs of others. Sarving peplelook & usfromthe TV screen. We watch the
homeless, drunk and old, lyingin doorsof buildings

Thereisatrue if cynical, pant of view about giving which says, "If | give everything |
have to omeone dse, ghe will jus beas ego-oriented as | have been." If the exchange
paradigm continues to bevalidated, the 'haves will continue to oppres the 'have-nats.’ If
adightly more other-oriented person gives he money to someore else, tha person may
very likely become more ego-oriented. The secret isto givein orde to vdidate the gift
paradigm. Any need-satisfying béavior, if it is donewith coniousess of the paradigm
of which it isapart, does hdp in that validation.

Sexual Giving

| think that we may be trying to practice co-municative giftgiving in our bve
relationdhips pehgpseven through promscuity. We give ourslves sexudly to those
who sem to ned us because we are pused by our sibconstiousto give while, at the
same time, we are either livingin material scarcity or have been convinced that giving
materially is notaviable thing to do. Gving ourglves sexudly alows usto fed the
emotionsof giving and receiving 'on our avn Kkin.' It dlows usto do ®mething far
somebody dse, satisfy a need withoutactudly tranderring gooddrom oneto the other.
In fact, it can seem very embarrassing o gve and receive goodswhile sexual giving and
receiving is vaidated as a'nomal’ desire. Promiscuoussex allows usto beother-oriented
towardsanunmber of people, gving to them on tha plane, while society does notalow us
to give to them onthe plane of material need.

We live the prodems of our ©dety through our nterpersond reations For example,
women ove-give to our ¢ildren orcontinueto giveto abusve hudbands | think we



realize uncongioudy that giving istheway. Wha we dont see is that we are often gving
in thewrong places, and onthewrong levels, and tha we cannotdo i effectively urtil it
isvdidaed ndally astheWay to behaveingead of exchange. In fact, | thinkthereisa
confuson beaween material nurturing and love--which mekes usthink that we are loving
people any time we are bang aher-oriented towards them. Any need we satisfy seemsto
be giftgiving, eveniif that is a baterer's nead to hurtus But perhapsthereason for hisis
the confuson beween the other-orientation that takes placein sx and love and the
material other-orientation that would be present in the right practice of the gift paradigm.
Even now, we could begin to practiceit in giving our tme, money and energy to change
the sructures of oppression. If we were to shift to the gift paradigm, the whole sod ety
would beother-oriented and needswould besatisfied by dhers, s0 we would continudly
hear thecall of the needs of others.

But in tha case, many other people would be satisfying needs 0 even the needs of our
mates might be very different from what they are now. Beng able to practice material
other-orientation ouside our immediate families and for the good ofall would allow usto
practice better psychological ornentationtowards our loved ones, as well. Receiving from
others-in-general as well as giving o them would dlow more bondng with them, and we
would notbe dependent on £x for meaningful ‘co-munication.’' The quest for a
'meaningful’ life is well-named, snce it may be seen asalife which atributes value by
giving and receiving, and valueis, therefore, bestowed on t, as well.

Asit is, we are paticularly dependent oneach other in our elaiondips because thisis
the only place mog of uscan do gving and receiving, praticing the gift paradigm, even
if impefectly. It is, therefore, themos 'human' of our bénaviors, and we become very
attached to it. Abandonnent seems to beathreat to our hunanity. The giving and
receiving tha we do sxudly, in which different needs spring up h our bodes aswe
proceed and as we satisfy them for each other, creates acommon ground fothe
community of two, which is hard to renounce.

Our slves grow through his community, much as our €lves growin our orgind
families where we become differentiated as individuds on te basis of our @mmon
ground wth others. Themasculated or exchange-based eyo is more likely to be
abandoning, aversarial, denying connetion and intimacy, and usng the other for her
nurturing ranforcement of its sense of importance. Unfortunately, the sodalization of
men avay from nurturing allows this kind of destructiveness of the sexual co-munity.
Seduce and &andon ('love'em andleave 'em") is the macho disease, sometimes even
when it iswomen who ae dang the leaving. A desire to domnate, which fundionswell
in the competitive exchangeeconony, can becarried outin pasond relationsby force,
abandonnent or mental crudties, such as disparagement and nonparticipation.

The Nurturing of Competition
The gift and the exchange paadigms fundion like two environments of naureexisting

sdeby 9de and wha is adaptive behavior in oneis destructive in the other. Moreover,
the environment of 'survival of thefittest' is seen as the supportof the nurturing family



environment. The families of thefittest in the exchangeeconony survive. Thisisan
illuson because it is the existence of the competitive environment which threatensthe
nurturing way and burdasit to extenuation. In fect, nurturing is sugaining the
competitive environment, notvice versa. It cannotbe abolished without destroyingthe
competitive environment aso, because the way of exchange needsfree giftsin orcer to
continueto exist.

The competitors are themselves provided by the nurturers, and many of their competitive
advantages come from the kind of nurtiring they have received. Many of thar prizes and
rewards aso come from the nurturers, including the nurturers themselves. Beautiful and
sexy women or good wves' are often sen as the prizes of successful men. At the
individud level, noneof this appears conrected to therest, and the interactionsseem to
be dueto pasond differences, choices, and characteristics. Taking abrcader view,
however, we can se that thetwo kindsof behavior ae tied together, bound bythe chains
of their complementarity. It is advantageousto the competitive groupthat the relation not
be seen from a perspective which would dlow the nurturing group © conscioudy liberate
itself. Indeed, like many parasites, the competitive group pts on amimetic exterior,
appearingto bedoingthe nutturing itself.

Value Accents

Thetwo paadigms are dso distinguished from each aher because the capecity to define
and dl its trangpostionsin theactivities of measuring and assessing vdue, mediating
private property by subdituting onething for another, and establishing equivalencies
between different kindsof thingswhich are to beexchanged, ae seen pos hocas the
province of masculation.

Women ae said to be'immersed in experience’--and, in fact, experience may be seen as
taking plce according o the giving gran and in the gift mode. Thereisasensein which
all our peceptionsand experiences come to usfree. Though we may have to exert
ourselves to have ore kind of perception indead of another (walk ou the doorto se the
sun dhining), if our enses are fundioning correctly, there is dways something pesent to
be peceived. The sructure of our world pctureand our nedswill deermine which of
these perceptionswe pick outto use, which 'givens we focuson. Much of the world
picture dependsupon pat experience and practice of ore paradigm or the other as well as
upon valueaccents tranamitted throughlanguaye and aulture.

Women ae relegaed by men to the sde of life which hasto do with peception and
materiality. Men decribe usto each aher, sharing usas their common ground tirough
language while we are gereotypically immersed in feeling.'| was talking earlier about
women as occupying the 'shadow,' the sde of mat(t)er, and themany. We havethisto fal
back on. Itis the borde of the gift econamy, as language is the border of the exchange
econony.

But the 9de of mat(t)er and themany islost in the haze, while languayeis focused upon.
Beneath the surface of language and the givens of paception lies the free labor of he



centuries, congsting of women's free maintenance of things as well as dl the unpad
‘other-tending' labor of the society as awhole. All the free gifts of the past deermine
wha specific thingswe paceive--that is, wha parts of material culture have persisted
through tme to make up our world. We may aso congder ourslves as gifts given by
others, and our tildren as our gits. Our 'other-tending' egosare less self-similar than
masculated ones, more ‘trangparent,’ Sraightforwardly embracing the other withou the
ego filter. We are the children who renember our nothers (and themothers who ae
remembered by ourchildren).

Our 'male and famale gdes, a least in the specificity with which they appear to usin
Western sodety, are really a trangpostion of the masculated exchangeego and the ‘other-
tending' self as produds and pracesses of the exchange econonry and the gift econamy.
Since thetwo econonic modes exist Sde by sdein 0dety, theego dructures they
promote can beinternalized together. This creates athird kind of pesondity sructure
which, while it may be seen as trangtiond beween onekind of eeonony and another,
and may have some of the advantages of each, is caught in nunerouspaadoxes. The
‘giftgiver within' bondsby datendng © needs and frong enotionsmay arise when the
needs cannotbe met. In contrast, the masculated ego seks independence and daminance.
It is nota peafect fit internally or externally.

The masculated ego and the contents of its thoughtmay be directed towardsgan for
itself or for its family, as an extenson of itself. It consders its experience as 'objective,'
withoutthe gift character but dso without the duty of maintenance towardsits
surroundngs It is less congtiousof the needsin the environment, from the unmade bed
to the hungry ¢ild to the toxic waste dunp. Much of itstime is spent focused on
language, bureaucracy, indruments of asoda or material kind forcausng ohersto do
something, or b gve S0 it may receive. It ignores the same thingsin itself. Its own needs
mug, therefore, be satisfied by ohers, as in the Sereotype of the absent-minded
professor. Withoutan externd nutturer, the giftgiving sde of this persondity may findly
have to turnaround and take care of its own masculated ego. Thus theremaining cher-
oriented parts of the persondity are turned towards the 'other within,'and the person
becomes even more self-centered.

For thoee who ae sodalized into gftgiving, the self which developsis adready oriented
towards others, 0 that the nurturing aspect isinduded as pat of theego which develops
through paticipation in theexchange mode. Perhgpsthis accounts for the popukrity of
me-first therapy anong women. From co-dependency groupsto assertiveness training,
our exchangebased ndety isteaching usto putourslves first. Fortunately, Snce we
have been brough up © be 'other-tending, the gift way remains pat of the self we assert.
It may seem fundiond to the satusquo b do avay with giftgiving andits ideals and
ideas, butthe exchangeeconony would really be destroyed by dong .

There are, of course, pathological cases of other-orientation, butego orientation is much
more likely to be pahdogical. Sodally, it is having peniciouseffects for dl the
creatures of the plang, whileit isbang ughdd as themodd of heath. Noneof ushave a
cluethat we are doing all this because we do notrecognize giftgiving as a paadigm at the



same level as the exchangeparadigm. In fact, it is the comparability of the paradigms that
we should beasserting, nottheequdity of the sexes.

Equdity deriving frommasculation and exchangeis equality preparatory to
guantification, or quatitative equdity. Need-direction emphasizes quditative variety.
Paradoxically, the gift econamy bringsforth individual differences more becauseit is not
measuring them on asnge quantitative value sandard. If we focuson te gift economy
as apaadigm indead of daneaning it and paticularizing its manifestations we can also
use it to shed light on wha the exchange paradigmis doing. We could be reading such
statements as, "Women are as good & men," as meta satements saying, 'The gift
paradigmis as good & (or bdter than) the exchangeparadigm.”

Judgments

Among he other characteristics of the exchange paadigm is the capecity to pass
judgment, puting ©methingin onecategory or another. Like marriage cusoms in which
women acquire aman's name, women's actionsand desires are judged bythemasculated
ego & good or bd, gppropiate or ingopraoriate, etc. Women accept this judgnment
because of our (oherwise postive) other-orientation. idgnent of ourown quaditiesis
not something which is easy to do for ourslves, though pehapsthe internalized ego can
do it for us "Am | intelligent? Am | beautiful? Am | good? We may become endessly
preoccupied with these assessments, becoming ego-oriented even aboutdédining ou
other-orientation. Qur capacity to look at ourselves through heeyes of the other lets us
seek his definition of usand then judgeourselves as hewould.

Paying outthe ddinition, as the definienswe serve a man's defi niendumof ourselves
trying o deserve his postive word. We confuse self-deprecation with 'humility' and
allow gereotypes to lead usas self-fulfilling propheies. The division ketween wordsand
things mind and body,is absorbed by usinterndly--even though, & paticipantsin the
exchangeeconamy, we may now beliving the division ©mewhat differently. Women
used to give up on ddract linguistic work, like mathematics or finance, because they
congdered it notfeminine. Even now, we may grive to merit our own pasitive judgment
of ourselves, measuring our \elue on asandad created by men for women, by
masculated egosfor giftgivers.

A prindple of giftgiving isthat it na bedoneto seek rewards Thus if we Sriveto be
judged by oters or even by ourglves as 'good'or beautiful,' we are bordeing on he
exchangearea. However, others may judge usfreely in a postive way, and this may seem
to come as a gift for which we can begraeful. We sometimes receive the gift of the
judgment 'good or beautiful,' though we haven't griven for it. Welong for tis 'free
judgnent from others, because of the diffi culty of maintaining ourglves in the gift logic
interndly. Attempting  live up © our own dandads sets up aself-manipulative
dynamic.

Perhgps the self-criticism that many of usindulgein allows usto try to drect ourselves
through our ow judgment, while remaining in the gift paradigm. If we punish wha we



do Wrong,'it may seem less like acting far areward than if we wereto judgeourselves as
'‘good.'The egotrip seemsto beshunnal by many good peple. Perhgpsit seems that, by
avoiding that masculated behavior, we can remainin the gift paadigm. Actudly,
beonging within onepaadigm or the other is probaly determined, notby sif-
dominaion or nanipulation, butby many repeated ections motivated in ore or the other
direction & many different times and stuationsand on dfferent levels. The externd and
theinternd contexts determine the success and pratical vaidaion of hese actions

Needing To Be Needed

Women may try to bring forward in ourglves the characteristics tha men would value,
enhancing our'attractiveness so tha they will pay atention o us use our gits and gve
usthe gift of their postive judgment of us In fact, we used to have the specter of the 'old
maid' before usas someonewhos gifts remained unugd, perhgps because she was not
good @ough. M onenexded he. In fact, we nead the need of ahers so tha we can
prectice the gift econamy towardsthem, whether by nururing them with vaiouskindsof
goods or giving ourglves to them. Needing the other's need has been disparaged by our
culture bu it is pat of the quandary created by the coexistence of gftgiving and
exchange

For example, 'smothering’ mothers sometimes hold on b their children too long. They
need to beneeded because thar giving hes been trapped ingde the family. They are
unable to find nesds outside the family which they may fill, or o drect themselves to
‘'others-in-genera’ through working for scial change. Paradoxically, in astudion o
scarcity, there is dso ascarcity of needsto which giftgivers have sodally approved and
'meaningful’ access. If the gift econony were seen as the norm everyonewould be
needed by everyone

In agift econony, some kindsof geciaization and hebitual interactionswould probdoly
form on hebasis of the general recognition of the values of the gift paradigm and the
persondity sructures connested with it. The people with the capability and energy to
nurture would notbe denied access to the people with the needs nor would the flow of
goodsbe soppal. Gving and receiving would no bnge be branded as 'demeaning,’ but
would become nomal behavior. Theearth pulls usto he, water runsdownhill, wind
moves according o aimospheic pressure There is agravity and apressure differential in
human dfairs aso, which mug be respected. Exchange workslike a system of locks on a
river, making water travel uphil, avay from thoe who have the needs and towardsthose
who dready have more than enough. Qur dtruismis manipulated and turned back upon
ourselves. We desperately need to vdidae the original flow.

Thereisdso agravity in persond reations, and the flow can be dtered there, as well. We
may begin to countonanother pason's nurturing, interndizingit as something we
'deserve,’ seeing it as a payment for our ight action of onekind oranother. Then we

affi rm this rationale as valid and indst onbeing nurured in themanner in which we are
accugomed. When the other person doen't do it for us we do it for ourslves, proairing
or taking what we need or lelieve we need, no bnge respecting the desires of the other.



It isal too easy to dothisin the exchangeeconony in which we live a present because
thiskind of dtitude is 'normal." If we were living in a gift econony, we would remain in a
situaion of dher-orientation, looking & others needs and satisfying them, buttrusing
that they would bedoingthis towardsus aswell. A masculated ego gructure would not
be necessary.

| think that, in practice, such well-founded trug would dlow a greater trangparency of our
experience. Much less fear, bigatry and hdred would occur because the person would not
need to ddend he/himself at every moment, boh from others' violent taking,
indifference, manipulation and from self-criticism for doing these thingsto ahers'in
orde to arvive.' In ather words there would no bnge beartificial structures blocking
the flow of compassion. These structures also cause the fear, self-pity (the ego-orientation
of compassion) and dstress which block the clarity of our ®lves and our nteractions. |
jugt want to repeat here tha | do nd see this as the ‘fault’ of the ego-oriented pason,since
the whole system of patriarchy is pusing him/her in tha direction, moreover theterms of
guilt and repayment are really exchange-based vdues, and therefore vdidae the
exchange paradigm, even while they are being gplied to ore of its defects.

Raher, the wider self-similar soda structures tha vdidae the masculated egologic mugs
be recognized as imprectical, ob®lete, and hamful. Masculationand its external
projectionsshould beseen as dterable and actudly perniciousto dety in genera, as
well asto the individud. Practicing dher-tending towardsthe person posessing or
possessed by amasculated ego, we can see that ghe has aneed to dsmantle and re-
arrangeit, that ghewould be hgppier and more effective withoutit, being nore other-
oriented. It is posible to create an environment in which other-orientation can be
validaed andinterndized as such, withoutturning it primarily towardsthe 'other within'
or theexternd or internd dominator. This can bedore by nd masculating our nales and
by changing the paadigm from exchangeto giving, vdidating the values mos women
(and many men) dready have.

Monetization and Morality

Mondization of labor notonly incarnaes some of the proaesses of the ddfinition, like
subgitution and equivalence, butit dso fundionsas ajudgment uponthe vaue of the
person o vdety. Money and the free market suppogdly measure uson asandard tha is
equd for dl and olyective, which makes it al the more diffi cult to dea with if we are
judged neggaively by it, orleft out of themondized econony altogether. Women's
salaries, bang lower than men's, ngydively ddineusas'less than men to begin with.
The econamic sample of judgnent by salary then doubks back into ather types of
judgnents, reinforangther power ove us. We measureand notivate ourslves by the
moneary sandad, influencing our pdgments of ourslves and ohers as good, snart,

effi cient, ec.

These judgments appear to come from some external sandard where worth is evaluated
‘objectively,’ and fit in well with the quantitative evaluaion of the masculated ego. We
are asodety obsessed with evaluationsfrom grades in school, to couning @ ories, to the



weather report and the psychological test. We submit to tests and let the assessment
domnate our bdavior. Even in our ntimate examinaionsof consiousiess, we judge
and domnate ourslves through slf-assessment. Much of the self-esteem movement is
meant to counter the al-out negative effects of domnaion through neative self-
evaluaion. Of course, we mug give value to aiteria and judgnents if we areto submit
to them. Authoiitarian paenting, nordity and rdigion ae set up © make usgive this
value Itis moredifficult for other peopleto domnate us especially psychologcaly, if
we do notdo ®.

A sort of seconday exchangesystem is created in which we grive for recognition. We
give our ationsof acertain frt to the scrutiny of ohers, andthe judgment they give us
isour ravard. Even giftgivingis doneoften with thisin mind. Welong for hejudgment
of others tha we are 'good; or smart, or capable. Then, havingreceived it, we us it to
form our identities, our ®If concepts.

Giving or withholding this judgnent, and giving anegative judgmnent, are ways people
have power ove othe's. Onereason we grive to receive postive ddfinition by ohers,
attributing © much importance to it, istheundelying pdtern of judgment by slary,
which in turn is influenced by the uncerlying pdtern of the pricing of prodats. Our love
relationships aso often follow these patterns Each of usis 'evaluated’ by our bver,
choen as the'best' anong smilar ‘produds or ‘employees.' (Econamists now even talk
aboutthe'marriagemarket.”) It should na bethis way. We are greatly influenced bythe
unoongiousarchaypes of exchange-and would bemuch hgpier withou them.

We sometimes internalize the evaluaion and judgment pracess, domnding ourglves
accordingto sodety's values or our ow. By such inne activity, whether through slf-
dominaion or €lf-acceptance, we confirm ourslves as 'good,'etc. Mordity functions
along heselines, indwcing right condwct’ within astuation based upon &change Unable
to really solve existing probéems or shift the paadigm sodally, morality, like charity,
makes the best of abad gtuaion. Rerhgpsit even saves its prectitione individually,
making him/her become 'good'rather than 'evil.' However, the person is encouraged to
concentrate on hg’her own quaities, thusremaining ego-oriented, withoutchalenging
the paradigm.

Compassion

The'price' of notnutturing or gving vdueto the domnaor may bephyscal violence.
The'gift' isthuscondrained, making it like the'gift’ of the work of adave. For centuries,
people throughot pariarchy have been trapped in dtuationswhere violenceis the
punishment for notgiving. The many are punished by one or by hierarchies for non
compliance or rebdlion. Chedience becomes a survival kill.

In this Stuation, the sop-gap measures of pasond generogty may seemto bethe only
viable respons to suffering. While caregiving peple practice giftgiving indvidudly,
they do notappear to be proposng aviable soca modd and thusdo notserve the
solution of he genera problem, which hes to take place onawider scale. Probably many



of these caring individuds would want to changethe soda paadigms; they jus donot
see thingsin those terms or knowit is posible.

The movements againg domestic and sxud violence have organized individud caring
for sodal changeat the level of the family. They do notyet chdlengeother aspects of
pariarchy, such as environmental and internatiiond violence; however, they are focusing
on the problem in an important area, they are practicing the vaues of care--and they are
organized. Other movements for social change for peace, for the environment, for
econonic judice andtheliberation of peoples are doingimportant work for g/stemic
change butthey do notusudly focuson pdriarchd pdaterns as the prodem or on
women's vaues as the solution.

A samilar consderation may be made for govanmental solutionsto probkems. While they
may bewell-intentioned and even fundiond in the short term, they are operating upn
the founddion of exchange The appeal to individud responsbility as againg
dependency, taking peple off welfare, integrating them into the market, is a solution
which aggravates the problem by reemphasizing the vaues that are causng it. Giftgiving
as doneby the paernalistic sate is demeaning and ineffective. The culprit wrongly
appers to bereceiving, which is seen as passive and unitelligent--and is decried as
amog sub-human. Congquently creative giving-and-receiving is replaced by individud
integraion into exchangeand the reinforcement of masculated capitalistic vaues.

Individud altruism sometimes does provide a giftgiving model, extendingits influence to
awider group. Fbwever, unkessit is an atempt to arrive at the root of the problems, it
may only beaway to live within the exchange paradigm, maintaining acertain degree of
persond sanity and hépful behavior towards others, butwithoutradically changing
anything. Conpassion, darity and nmorality, when practiced ony as individud
approahes, do notcause a paradigm shift which is necessarily acollective proaess.

Tha iswhy it isimportant to sse women's coming o coniousess--the international
women's movement--in the light of the gift paadigm. The gift paadigm is dready there
in women's caring vdues and, when individud women vdidae their own (not
patriarchy's) vaues, they are dready part of a collective, which is morethan 50% of
humanity. The gift paadigm is desp, pervasive and unreognized. Masculation accurs
early for males, butwomen take on the vaues of masculationlater by seing the world
through he eyes of our bthers--of those humans society has adienated from usand whom
we over-nurture.

By becoming consiousof our oher-tending vdues as paadigmatic, women working for
sodal changecan liberate ourselves from the supaimpostion of he values of
masculation upon ke vaues of care. By proposng the gift paradigm as the human way
for al, we can dso liberate men and dety at large from the hall-of-mirrors of the
exchange paradigm. Men and women can recognize the dien and unrecessary character
of masculation, gep back fromit, and dsmantle it in nonmasculated, norviolent ways.
Thetrandtion owards a different way can be easier because thealternaive way does not



have to beinvented. It aready exists in the giftgiving which is actively practiced by hdf
of humanity and forms the hidden metrix for the other half.

Restoring Humanity to the Mother

Thekind of oter-orientation that is fundiond for taking cre of childrenis interactive
and different from amordity which tries to impose 'right action' and'right attitudes on
others or oneself. Mordity may cross ove into nururing, especially when it is diffi cult to
satisfy needs because of scarcity or dress. In diffi cult times, apeson may dso haveto
‘force’ hasdlf to act in an other-oriented way towardsthe child or the other, i.e. to take on
the nurturingas amoral issue.

Reactionay and mecho phlosophes have interpreted the mother-child bond & 'naural .’
Giving vdueto the needs of the other is not'natural’ in a mindess sense, butit is dso not
part of rule-based morality. It is a prindple sui generis--of its own kind--which may not
be recognized as such because it does notcontain within it those self-refl ecting ego
elements by which we usudly recognize something as a prindple or 're-al'--because our
thinking  often takes placein the masculated mode.

If our egosand our phiosophical interpretationsof re-ality are ego-oriented and praluced
by exchangeand mesculation, he nonego-oriented thingstha we do ranain ouside
ther purview. They do notbecome constious or & least nat in the same way. Thereis an
ingrumentality of egotism tha bindsusto giving vdue to wha may be useful to it, and
notto other things It sees its structures reflected, and defines that familiar sghtas 'real’
while thingsthat do nothave thos earmarks are extraneous irrelevant, unrea. Theself-
similar ego is alittle like the animal which marks its territory with urine, then recognzes
it asits own. In giftgiving, we are usudly notinvolved in marking our erritory, bu in
providing the well-being of the other at some level.

If languayeis based on gftgiving, gitgiving annotbeconsdered modly pre-verbd and
infantile. If we can addto language other indances of giftgiving, sich as dreaming, art,
and action for ©da change we can e giftgiving legin to emerge as the grest
unacknowledged pirindple of the human ecies. We mug understand that the Mother is
for giving and that both males and females can befor giving. Indeed, exchange--spun
from the process of naming and the definition--does notwork to stisfy the needs of the
many. Only by taking up he princple of the Mother--not as biological oringindud, but
as congiouscreative human practice--will we be ableto satisfy the diverse material and
culturd nesdsof the 5.5 bilion hunman bengsnow living.

What we need to do nowis to biing the gift modeinto the ego-oriented coniousiessin

orde to show its advisability for all. Thiscan beaccomplished bylooking & thingsfrom
ameta level, with a global pespective, and in terms of atotality. In fact, ego-interest and
other-interest coincide a the globd level.

Thesurvival of the plang (other interest) coincdes with the survival of the individual ego
and even of the whole complementary system of exchange-and-giftgiving. If each of usis



to bedestroyed bythe destruction of our panet, each of uscan give our energy to the
solution of he prodems that are causng this destruction, whether our notivationis ego-
or other-oriented ora combinaion of boh. For the ego-oriented people, this is a moment
of trangtiontowards giftgiving. Fom the meta pant of view, which sees both paradigms,
we can dl optfor a paadigm shift. Thisisthe beginning of asolution.

| believe that the spiritual practices which call uponthe oneness of dl are actudly
seeking this metalevel, while couching their quest in terms which recall the supeiority
of theoneas oppo®d to the many. While proposng an indusve one-and indusonis an
aspect of gift logic--they neverthdess do notfocusupon heactud pariarchd dynamics
between the oneand the many.

From the point of view which tries to embrace everything, it is posible to includeboth
paradigms a the same level of importance. The self-reflecting exchange paradigm is not
more important than the gift paradigm, dthough ts self-similar form creates that illusion.
It is the gift paradigm which could gand doneas thelogic of human behavior. Looking
at both paadigms from the broader pespective, if we re-inditute the criterion of
compstition between paradigms--which isnot contradictory because it is taking gace at
this 'highea" level--we can e that the gift paradigm winshandsdown as themore
functiond way for humansto think and bkehave.

We can displace our individud grivingto become the sample and dlow the gift paradigm
to become the sample for human behavior. By ending masculation itself, languege, the
definition, and naming, iberated from thar self-similar incarndions can continue the
creative mediation of human subjectivities and aultures in aworld in which meterial
giftgiving becomes thenorm If we andyze and undestand exchange the ego andits
elements well enough, ve can maintain any of thar aspects which may beussful to usal.
Jug as we may use some kindsof technology in apeaceful and ecologically saneway to
provide themeansfor nurturing everyoneabundantly, we may perhgps decide to maintain
elements of exchangeand the ego-oriented coniousess to provide certain kindsof
useful activities and pats of our pesondity structures.

A reinterpreation of norality as behavior which areates atrangtion towardsthe gift
paradigm would suggest tha we should act according o other-orientation and life-giving
and pronote the coniousess of that behavior as paadigmatic.1

Conditional and Unconditional Love

Mordity does not function effectively because of the paterns of donmnation which
pervadeits grictures. A gift whichis forced a@ther from the ouside or fromwithin loses
many of the postive aspects of the gift. Moreover, we place ourslvesin apostion © be
manipulated. Asin masculation or dfinition by noney, we dgpend a great deal on
judgments by others. We want jud the right measurement or evaluaion for our ations In
love, we may try to ge othersto beother-oriented towards usrather than beng ourglves
other-oriented towards them. Some kindsof postive judgnents abou us seem to ensure
tha possibility. For example, we elicit the postive judgmnents of others by making



ourselves beautiful. Then we love them for loving us Thus we are in the same postion
towards them as we are towards ourslves loving ourglves: the pat of ourslves tha
loves our exchange-based ego. We bath interndize and externdize the relationsbeween
the paadigms, in our elationswith ourglves and with others.

Much is said éboutunmndtiona love in our therapy-ridded odety. Perhaps whéa the
therapists have hit onis the healing quaity of other-oriented, gift love in an exchange
sodety, where much of the love tha is given is framed by brbeand bater, ‘given’ on an
if/then basis. People who love each other outside the exchange paadigm can consder
themselves habinge's of abetter world.

Urgent needs amongthose close to uscan call forth the gift of uncondtional love. The
tragic AID S epidemic has simulated agreat dedl of giftgiving withou attachment. The
movements againg child abuse, batering, and aldictions the peace, environmental, and
anti-nudear movements, the movements for the liberation of peples al require endess
hoursof dedication, agreat commitment of life energy and imagination.

The release’ of others from ourattention (as postive-thinking tachers advise) functions
because it assures the continuation of dher-orientation towards another withoutany
feedback on Fer pat. On the other hand, such an extreme postionas loving unlaterally
would notbe necessary if the society were not so deeply warped by exchange Active
giving and receiving, urntaking, is appragpriate behavior beween two pasons(as well as
between them and the rest of odety) and can take place withoutinvdving giving in
orde to receive.

It is only when we have been 90 woundel by exchangeand domnation that we no longe
trug that we find it necessary for athers to love usunilaterally and urcondiiondly.
However we may dso look askance at this solution, snce we have been taughtby
therapists as well as by the society and ourpaents tha it iswrong o receive without
giving aything back. We want unconditiond gift love, butwe are taughttha exchangeis
the only respectful and hunan way to béhave, 0 we may sugect gift love of really being
a power gambit, thefirst hdf of an exchange we did notenter into knowingly (they loved
uswithoutour aking!) and @an never 'repay.’'

Parenting

Many of our paenting piactices are barbaric. We get children to obey by threatening to
abandon hem or betingthem up, thereby teaching exchangeand conditiond if/then
reasoning. 'If you do his, you will get that."2 We make children give value to usand to
our words according o wha we want. Here, the giving-over of the will and the
satisfaction of the parent's need to be obeyed are grotesqueimitationsof nururing and
being nurured.

Even as adults, thethreat of abandorment haunts us The sodety does to uswhat our
parents did. The specter of honelessness, joblessness, londiness menaces each honre,
each place of employment, each family and individud. There is acondant threat of



scarcity of love, jud as there is thethreat of scarcity of money and nuturing goodsin
our waste-oriented sodety, according to the modd of the produd for which nomarket
exists, or which theaccelerated produdion-exchange consumption ¢ycle barely uses, we
can suddenly find ourglves cast upon hegarbage heap. Falling outof the privileged
market categories, we are placed in thetrash can of ime and plce. Such astuation
influences both ‘'masculine’ and feminin€ egos frightening them into apostion of
dominance or submission, meking them follow the Don uan modd of onemany money
domnance or the Supe Mom modd of the useful produd, ou of fear of being dscarded
and eandonel.

Unfortunaely, the phdlic images and phallic ways in ou sodety reinforce the
masculated ego at every turn. The lack of meaningful rituals and meaningful work
outside these patterns highlight the patterns of masculation. Everything, fromthearmy to
exploitative econamics, integrates the idea of masculinity with the idea of agressivity.
Teenage boyslearn tha the way to domnate others is through siowing off, with big
phdlic cars or with many grlfriends Teenage girls learn to pay atention to big cars and
to deal with the possibility of being ssduced and dandored. FFom the missile to the
number 1, fromthe Trump Tower to the ivory tower, the self-similar phdlic imagedraws
attention to itself, creating crystallized rituals to which everyonein the sodety can
continudly relate accordingto he or his particular place or role. Snce these objects are
present in daly life, we do notrecognze thar continuing power, butthey unconscioudy
influence our béiavior and ourmotivations al thetime.

Practicing exchangein orde to do gftgiving is the compromise or hybrd the society has
propo®d bdween the two paadigms. However, giving in orcer to receive econonically
makes usmorelikely to do he samein ou relationsips. When we measurethe
emotional exchange and feal we have notgotten enough,it seems reasonable to leave,
self-destructive notto. Sometimes monetarily, the mate doesn't ‘contribute enough o the
houshold'--sometimes emotionally, he or she doesn't give enough, or gogwith others,
therefore na 'exchanging with oneself. Therapists and friendshdp to assess theright or
wrong dongsof the mate, measuring the advisability for oneto remain atached.

In relationships based on gving, gving itself would bea given, scuring the aamogpheae
for both, dlowing more leeway for development. Sexud attraction calls forth alot of
attention fromthe other person. Each nvests energy' in the other, then wantsto gveto or
nurture and bereceived by her. Actudly, | bdieve mod rdationships begin with gving,
then as soon & negative thingsbegin to happen, exchange reasoning kicks in. The giver
beginsto want to be areceiver andto calculate how much she has given. She'sets
boundaies,’ especially when she sees that her own giving canna continueas such and
she hasto paadoxically switch orto theexchangemode in order to continueto give.

Acting according o the gift paradigm, co-municating materialy probaly makes usmore
likely to continueloving unlaterally. Perhapsthisis why s many women continueto
love to maintain their children whommen abandon, ad © even remain faithful to
philandaing hu®ands Even in a hogile environment, the gift econamy self-perpetuates,
at least for awhile. If we were to practice giftgivingin @undance--not only in the home,



but sodally astheway of organizing our €onony and ingitutions-our hunan
relationshipswould improveand our nternd conflicts would bemoreeasily healed.

1 Thus we would bereworking the Kantian categorical imperative so tha, na only
should we ask whether the prinaple (the paradigm) underlying ou action culd be
genealized, butwe should act to biing its generality to congiousess and ingitutionalize
it.

2 The case of amodern fera,' languaye-less child, was described recently by Rus
Rymer in Genie, Harper Cdlins New York, 1993. Ryrar's book denondrates howlittle
giftgivingthe child received. Arst, as avictim of isolation and dduse by her parents, then
as apawvn of burewucratic academic interests, shewas dmog as far from straightforward
nurturing a Victor of Averyon, who was subjected to theauthoritarian grictures of Jean
Marc Gaspard Itard a century earlier. Genie was able to categorize, butnever learned
syntax. She kept aroamful of containerssand budets and plstic cupswhich | read as
andogousto word ategories withoutgifts. | think theidea of 'bdongng ' or progerty
was notenough o let her learn language. She needed the nurturing @-munication gior to
languaye Shedid notpaticipate in enoudh giving and receiving ouside exchangeto be
able to genealize it to the relationsin language and 1o attribute vaue the way others did.
Rymer contendsthat, even after she was released from her captivity, the child was used
as apawn of research by he academic 'caretakers.' Genie did achieve the 'pivot stage' of
development, butcould notgo keyond t. She could notproject gift relationsonto words
Genie's inabilities show the defect of exchange For exchange, the category is more
important than the contents. Moreover, humans (especially masculated males) are valued
for what they have and are suppo®dly bom with: male gender, the soul, apeasondity, an
identity and (ome believe) languayewhile giftgiving actually congructs these
‘propeties.’ Genie was notfreely given to and, herefore, did nothave the model of free
giving by which she coud heself give 'other-oriented’ vdue to the contents of he
categories or condruct her sodal sdf linguisticaly.

Chapter 21
From the Garden to the Grail

By criticizing petriarchy or puearchy, | do notwant to deny iritudity, bu only to show
tha it has been used in ways which hinder giftgiving. One of the reasonsfor our
misundestanding of gftgiving is that we see God & the grestest giver, and heis male.
Thus we mix giftgiving characteristics with the characteristics of masculation.

If we undestood God, he giver, as female, pahgoswe coud come to consciousess of
the paradigm more easily. Perhgps gheisreally pure dtruism, a'you-first' irit, and that
iswhy gheisinvisible. She creates things and loves them in a'youfirst' way and then
goes on aeating andloving ohers. If we cannotloveeach other, we block he movement.



Perhagps nature spirits, fairies, and angels are only dightly less 'you-first' parts of the
goddess.

Putting givinginto the province of themale modd hides the fact tha women have
aready been ddang it everywhere, al thetime. Even the sacrifice of Chiist's life distracts
our dtention fromthe amountof sacrifice tha has been doneeverywhere by women for
ther children, hudandsand ohers. Our gatitude is turned towardsa male giver asthe
source, disguising the mother modd.

| believe themos hamful aspect of Chrigtianity is the glorification of scrifice because it
does not address the stuationswhich make sacrifi ce necessary. The system which creates
scarcity, war, environmental and human degradaion mug change and this need should
not be upgaged bythe sacrifices of thosee who ae making the best of theterrible
situaion. We mug have the sodo-pditical courage na to sacrifice ourselves, butto
recognize the causes of the problems and unite with each aher to change them, giving
tha general gift to all. If we can changethe paradigm, which includes changingthe
reward system and the ego gructure of exchange we will beableto give without self-
depletion. During thetrangtion fromone paadigmto the other, we have to create
alternative organizations use our energy, our imagination and our rsources. We mug
decide whether to let ourselves be depleted or destroyed in the proaess, or © give up, or
whether to try to maintain ourglves as modds of givers who do notsacrifice.

In adtuaion of sarcity, it isal too easy to give to ones own depletion because giving is
not generalized and,indeed, ahers may not give to the isolated gver. Women throughout
history have been givers, because children's needsrequireitbut, trapped bythe exchange
paradigm, we are often crucified, made to give our livesin orde to keep satisfying reeds
because the Stuationswe are in ae 0 hodile tha they murder us Women are right,
giving istheWay. But we have to generalize giving and changethe context because, by
doing it individudly, we are destroyed.

Masculation and exchange pu themselves forward, sif-validate and all forth the gifts of
others. Thus those who ae practicing gftgiving anna see wha they themselves are
doing or gveit dignity as the nom. They have accepted the ego-oriented values of
others, s0, paadoxicaly, they may na have the courage of their own other-oriented
values and actions Women may even bdieve tha givingis wrong, tough usdly they
do it anyway. They are afraid of the paradigm they are practicing and confuse the threat
of self-sacrifice due to scarcity (areal danger coming from the soda context) with the
ideathat giving aeates the scarcity. Sacrifice for something may bea way of savingit
from destruction, gving valueto it, oraway of recognzing or raming it though paying
for it." On the other hand, scrifice is often a produd of domination by fore.

Masculated Giving
The only thing we did wrong in the beginning was to shift from the gift to theexchange

paradigm. Perhapsthisis wha the gory of the Garden of Eden was all about In thegift
paradigm, no iepayment is necessary. Only when we shift to the exchangepaadigm do



we find the necessity to repay. By treating the eating of the apple asasn of
disobedience, which required repayment, the Bible shows humans effectively entering
into theexchange paadigm with God, asting Hm into therole of punsher, prouvding
Jug’ reprisal. A God who wes for giving, fundioning according o the gift paradigm,
would nothave required repayment. Shewould have taught thechildren giftgiving by
moddingit.

Perhgps Christ's self-sacrifice was an attempt to model giving and forgiving, butthe
Goddess (mother) modd was canceled bythe male model of the Father and the Son. (Al
those images of Madonnaand Chid oould have shown to ustha boysnesded to follow
ther nurturing nmothers. Ingead, the other-orientation of the mother never became saif-
validating. We never took the logical sep up. The focuswas aways on he 'other.’) Thus
the only appropiate place for gving seemed to bein motherhoodto amale child.
Moreover, women's values were not presented as such for oda solutions butwere
atered and trandated througha male figure.

If Christ was amale modd of giftgiving, he exchange paadigm was ill the frame for
interpretation, © hewas seen as '‘paying for' humanity's sns His death ‘evened the score,’
but that could notget humanity out of theexchange paradigm. Even if he was paying in
advance aso, for the Snspeople were going o commit, exchangewas gill the issue The
exchangearchetype uncerlies everything we do, and influences our mnsiousesses to a
great degree. Even when our iritud intuition and our tearts draw ustowards atruism,
these paterns pull usand ourinterpretations of rdigion bak to the masculated model. In
fact, as we have been saying, our ongiousness and there-ality welivein ae formed
accordingto the values of masculation. Gftgiving--the female modd--comes to
congiousess filtered through nasculation and exchange. Now feminism and the
worldwide women's movement have dlowed usto deach the mother from her ‘other’ and
to s2e women as the bearers of the other-tending vdues of the gpecies.

Communicating with the Gods

Humans have always tried to establish co-munication with the gods givingthem
innunerable 'gifts from animal sacrifice to hurman sacrifice, from novenas to tithes. The
'gift' of Christ's life to God @an dso beinterpreted as an act of co-munication--the Word.
Because we have notrecognized the gift paradigm and its pat in co-munication, we may
see our atempt at interaction a amomentin thelogic of exchange. We bribe the
divinity: "l will give you tis, if you give me tha."

Perhgps because of our dstress over masculation, or kecause of theideology of
exchange oreven because of a defect of imaginaion, we congder major sacrificesto be
the kindsof gifts which would satisfy the needs of the gods Maybe our dificulty in
communicating is tha those kindsof gifts distress the Divinity as much as they do
ourselves. The scream of the sacrificial animal who< throat is bang aut horrifies
Her/Him--or Hum. We need to devise some other, kinder and easier gifts, such aswords
are for us likeincense, musc, flowers and food. Qur crudty to each other makes atoxic
atmogpheae, where the spirit cannotflow freely from ore person o the other.



Maybe our mesculated atitudes smply donotalow for large enoughcollective units to
form as a co-municating subject, who @an hear and beheard by Hum. If we could really
shift onto the gift paadigm, and disentang e thelogic of communication fram thelogic of
exchange perhgpswe could find again the garden of Eden. This could be God's or the
Goddess's kingdomcome. | dont think it will beakingdomthough, oreven a democracy,
but some new kind of govenment.

From Complex to Concept

In our Chretmas celebrations we putourjoy & babies bang born, our dere for the best
humanscan be our slvation, the solutionto our probéms. We see the solution o our
problemsin the child. In fect, thisis oneoutcome of the gift paradign/exchange
paradigm strugde. The woman gves thechild. Theman gives the nane, theinheritance.
The child takes the place of the parents. The futureis exchanged for the present, or takes
its place, and the conflict is handed down, as the 'gift' from generation © generation. This
heritage is a strangekind of dgft, invdving a contorted division oflabor, ke that between
salaried hudandsand unslaried wives.

We exchangein the present in order to give to othersin the future. In the future, will the
others exchange or give? Now, a the end of the 20th century, we are taking bot the
present and the future into exchange. We are making the futurea present to ourslves,
and we are not handing down agoodearth. We are creating sarcity, making the gift
econony impossible for our dildren and future generations We are validding the
system, giving ameta judgnent in favor o exchange 0 the very possibility of giftgiving
isdestroyed.1

The mother has been givingthe gift of he childrento he husand. The ancient right of
primogeniture was oneform taken by masculation in families of wealth and power. In the
logic of Christianity, if Christ was God's son and dso aman, and if men were brothers,
Christ's onemany relation with them waslike that of the first son to his brothers. The
onemany rdation of God thecreator to mankind is equd to the onemany rdation d
Christ to mankind. In this, the relationsare smilar to onemany sample and onemany
word.

Though herdation of atisan to produets (which hemade in hisimage) or father to
childrenis a'complex' of family resemblance, it can trandorm into aconcept relation
when the common qudity of the items is discovered. The common qudity of humansis
expressed in thar 'saved' souls, which arerelated to Christ as the onre-many sample Christ
isaso equd to God in tha relation, and is His incarnate word or representative on earth.
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If Christ is God, and the son is the father, he sandson boh sdes of theequdaion beéween
theword and the sample. The Chiistian mythoscan dso beread as an exploration ofthe
conaept formation process. (See Figures 39 and 40.) $me of the other dements of
exchangewe have been discussing ae dso evident here. For example, Christ is dso the
geneal equivalent, and his life is the means of exchange-money--that pays for men's
sins If people are sinful, they are unequd to each ather and canna enter the conaept
relation with God & 'many-to-Oné because they lack the common quaity. Many dories
in the Bible describe the sns of humans The sin of Eve and Adam madethem different
from God and, revealing their nakedness, made them consciousof bang different from
each other. Can's murde of his brother, Abd, dso made Can dfferent from other men.
The Old Testament is achronicle of human differences. By paying forand for-giving
humanity, Christ implied that humanswere equd to each other again in vdue and able to
enter into theconaept relation with himself as a sample identical with his Father. Adam
and BEve's disobedience seemed to cause adebt towards God and theidea of
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debt made people feel they should giveto God (aeating co-munication), which was gift-
like motivation, butwhich was actudly payment for awrong. Maybeit seemed tha by
paying for he sn, there would be no nore debt, and then the gift paradigm would return.
However, it was notasn humans committed, or adebt they incurred, or an act of na-
giving they indulged in (notgiving obealience to God). It was jud taking on he idea of
paying bak, exchange that made humans appear to have to pay back. Unfortunaely, as
subsequent history demondrated, Chist's ‘payment did notdisqudify the exchange
paradigm, even if he was 'for-giving! Paying for hunanity's snswas an exchange even
though he sacrifice of Christ's life was perhgps an atempt to show the givingmodd in a
situaion of garcity of jugice and real lack of kindness. Actudly, many women sacrifice



in amilar dtuaionsal thetime, notto pay for anything, butto satisfy the needs of those
in their care. Perhgps beng born fran a Virgin shows Christ as the child of the gift
paradigm, ouside of genitalized sexudity, as well as beyond the male ego.2 Roposng
giftgiving as coming from amale modd is dangaous however. Churdes organized to
honor Chr#t's teachingsset up msogynist, masculated religioushierarchies, which
suppored poitical and econonic hierarchies, invaded ather territories and daughtered
people with aher bdiefs in orde to teach them ‘altruism.' To change paradigms, we must
identify the gift paradigm with women generally, follow ther leadership, and notrepeat
the masculated onemany gructures which self-propayae, pawn hierarchies, and
pronote competitionand domnation. Indeed the over-valuing of the ‘oné conoept sample
postion is an important pat of the problem. It is an dement in the praocess of
masculation, which mug be dismantled in orde to returnto the gift paradigm as the
norm Unfortunaely, bot the logic and the organizational aspects of Christianity have
merged the image of a giftgiving mele gad with the'one' postionand with the
masculated characteristics of ova-takingand domnation.

Giftgiving on he soda scale is baeng continudly misread, while the gift mode on the
individud internd scale is unsen. In fect, internd giftgiving does notjug give a gatic
picture, as we mentioned in regard to thehomunaulus Internal giftgivingis often
paralyzed and rendered urconsious however, by thelack of vaidated modds of
giftgiving an the externd. Perhgpsthe modds of Christ's sacrifice and the sacrifi ce of
religioussaints do provie acontext which, & least patly, vaidates giftgiving for he
individud. However, by meking giftgiving sacrificial and the gift paradigm saintly,
instead of recognizing its existence in what women and many men are already doingin
daly life, we push it out of everyonre's reach.

The Authoritarian Father

Patriarchal religion provdes a number of false images of themale giftgiver. The Father,
who suppodly would notabuse his children, did actudly send them out of the Garden
of Eden for esting an apple, and therefore, like hurman fathers, requires our bindness and
denial towards his injugice. Asamodd of the giftgiver, interndly and externdly,
Godliness leaves roomfor many tranggressions especially aongthelines of
authoritarianism. How many children have been aused in the name of the will of God,
what violence performed uponthem in the name of sandity of ther father and the
necessity of filia piety? It isreally wrongto call the God of these fathers 'good,'because
compassion eemsto be secondary to wha they think of as right action--action which
reinforces their masculated egos Having projected thar vaues onto an all-powerful
Patriarch, men use him to jugify ther reinforcement of thar egos judging authoritarian
ways as good.

When we questionthe presence of evil and suffering in the world, we aretold it is beyond
our knowedge Actudly, the authoritarian image of God vdidaes abusve paternsin
men, and does not validate women's nurturing and cmpassion--because it says that the
male God, who is adso authoritarian, is dl good, &ad doe notalow for afemale image of
God & dl. Thisis pat of the cause of the suffering. Thinking tha we cannotunderstand



it jus feedsthe denial of the abuse. We have ataboo onthe though tha our cncept of
God might be causng masculated men to continueto areate tha suffering.

Similarly, mothers often refuse to setheabuse ther hudbandsare peapetrating on her
children, and have faith in his good sde, and in '‘God's unfahomable will.' This lets them
allow theabuse and, in 0 doing, kecome party to it themselves as well. The image of the
giftgiver is thusether assimilated into the image of the authoritarian masculated ego, or
is feminine and powerless, nururing the male, at best interceding with him like the
Virgin Mary, hunbly pleading the case of her child to themale Authority.

Meanwhile, the boy $ieisrasing isredly him, themale authority in miniature. So, our
Mother within is trandormed into little other-oriented initiatives within or into ineffective
twinges of conscience tuggng a thecoa tails of our masculated will to power. We
discount her intercession in favor of ahers as unredlistic compassion, quvers of a
bleeding keart. If she succeedsin avakening some moment of other-orientation in us,
credit is given to the Good Fether, the 'benefi cent' masculated ego. Rerhapswe could
cancel thisillusory father imageand hare Mary as our nodd. We would have to change
our image of her, redirecting he other-orientation avay from obedience and intercession
and towardsthe empowered nuturing of lumanity and the planet--especially of women
and dildren. Recently, in fact, the women's spiritudity movement has restored to us
many female images of the Divine, as giftgiving goddeses who ae powerful as well.

The Holy Grail and Alchemy

TheHoly Grail is the free source of abundance. The Grail, thecup, is symbolically dso
the cornuampia or womb. Rerhapsthe spiritud aspect to this sory aboutthe search by
legenday heroes for the chdice of theLast Suppe tells usagan that the problem isnot
biological butsodal. The Grail is nota material thing butalogic, away of orgaiizing our
econonic behavior. The Grail is the gift paradigm. It is nota physcal olject--notwomb,
vaging, breast or penis, nothorn nor word, cdhdice nor bbde--but arefusal to mis-align
the microcosm and the macrocoam, arefusal to areate the shift into the artificial structure
of exchangeand its ego, where abundance and nurtiring $ould be The Holy Grail isthe
gift tha gives, the gift of the gift paradigm which we al receive from our nothers--we
only have to overcome our dhildhood @mplexes and our nasculated misundestandings
of languageand life in orcer to beableto receive it at last.

This sodal interpretation of the Holy Grail can besuppored by interpreting the prectice
of alchemy in Marxist terms. Any commodity could become the socially-chosen general
equivalent, money, though gatl is the ore tha actudly did. Alchemy was redlly posng a
guestion ébouta sodal choice. Trandorming bae metals into gdd is the physcal
projection of he prodem, "How does something become money?' This question haks
back to the question, "How does a baby become male?’ or, "How does a body pat
become a penis, the mark of the category male?" or the even more hidden question,
"How does abody pat become a vagina, womb or breast, the prodicers of life and
nurture?' and, "How might the womb or the breasts become the 'sample?"



Both dchemy andthe sory of the Holy Grail show aspects of the sodia problem of
masculation interpreted ona material plane. We have seen howthe postion of ampleis
sodally attributed and is nota qudity bdonging o themateria objects themselves. The
gpecial value of gdd does notcome from the metal itself; rather itisasoda qudity,
coming fromthe use of gold as the general equivalent--the value sample--in exchange.

We could sodally assign that role to goecially designed pieces of lead, jud as we have
with printed paper. The rdative scarcity of gold madeit afunctional means of exchange
Tha reative scarcity is dso made posible by the specia printing of paper money in
limited quantities. We could jud as easily print pieces of lead, though hey would be
harder to carry in our pakets. Ironically, if the dchemists had succeeded in randorming
lead into gold, there might have been o much of it that gold could no bnger have served
as the geneal equivaent, and the purpog of the trandormation would have been log.

Thetrandormation of kase metals into gold has actudly hgppened. The only element that
has notentered into the process is the physical material identity of lead, and of gotl. In
the trandormation, the physcal identity of the items unde trandormation was actudly
irrelevant. Wha was essential was the smilarity of items bang usd as money materia
to each aher (as paper bills, coing ec.) and ther produdion inalimited quantity. This
permitted their soda use as genera equivalent. The lead tha was rdevant, findly, was
the printer's lead, used for printing pger money. The choice of gold or printed paper as
geneal equivalent is dueto many ocdal and historical factors The fact that we choose
any object as a sample of economic vadueis dueto masculation and its psycho-economic
expression in exchange

The search for the Holy Grail demondrates asmilar prodem: it is a search for change a
thewrong level. The physca object, the grail, is notthe source of all abundance. Neither
is thewomb, as the symbdic equivaent of the cup. While the womb dces bring up he
idea of the mother, and the soughtfor Grail theidea of a privileged obgct, the solution
the puzle does notlie in finding tha object or contemplating the womb, orin giving men
a physcal womb orcastratingthem in orcer to do ® (or giving them a'vagina by
wounding them). Nor istheanswer the search itself.

Raher, the anawer liesin changing planes from the physcal, and metaphyscal, to the
soda and pychdogical. By uncerstanding and dismantling the soda proaess of
masculation, we can restore the mothering modd for dl, providing anurturing economy
(asodal cornumpia), which will abundantly satisfy all needs. A nurturing econamy
would notrequire any changes in male or female physca bodies--no cstration or ading
on of orgaswhere they origindly were not. Only a change in our nterpretationsof these
differences would benecessary, togdaher with the dismantling of ther psychological,
econonic and ©dal prgections We have been forced to search for the source of dl good
because we were not asking the (right) question--the right question was not, "What ails
the knight?' though t did bring up he issue of castration in its conrection with the search
for giftgiving. (In fct, tha question is alot like our geeting, "How are you? which can
potentially initiate a co-municative interaction.)



The questionthey and we should have been asking is something like, "How can we
provide abundance for all?' to which the reply, then and now would hase been
symbolically the Grail, "Follow the life-giving and nurtiring mother modd."3 The find
guestion of Rercival: "Whom does the grail serve?' is amilar to the question, "Who isit
for?' which is a the basis of the split beween giftgiving and exchange Isit for the other
or for the ego, for e present or future Fisher King or for ®d?Or shdl we apply to the
Grail Marx's anawer to the question oflanguage and eits infinite creativity in the other-
tending logic of humen oddization, helogic tha has theextra sep: "For others, and
therefore, redly for me as well?'

In arecent book on he Holy Grail, Graham Phillips4 conrects the medieval French
Romance, La Folie Perceval with the Tarot and especially with the 'Popess card (the
figureof awoman in the papd onemany postion). Fillipsaso makes a tentative
identification of the Grail with the secret Gnodic Gogpd of Thomas Didymus a
complete copy of which was purporedly discovered in Egyptin 1945. Asection ofthe
text hecites seems related to the mother modd and liberation frommasculation:

"Jesus saw children who were bang suckled. He said to his disciples, "These children
who ae bang suckled ae like those who enter the Kingdom" They said to him, "Shdl
we then, beng children, enter the Kingdan?"' Jesus said to them, "When you neke the
two as one and when you nake the innea as the outer and the outer as theinner andthe
aboveas the below, and when youmake the male and the female into a sngle ore, 0 tha
the male will notbemale andthe female not befemale, when youmake eyesin the place
of an eye, anda handin place of ahand, and afoot in place of afoot, and an imagein the
place of an image, then shdl you enter the Kingdom™

Several dements of this passage recall therestoraion ofthe nurturing nother model,
especially the unmasculated unty of male and famae, andthe breast model. The unity of
oppostes, and thereturn o aubgitution ofthingsfor things are perhgpsatrangostion of
material co-munication.

Male Nurturing

Transubgantiationthrough dé@nition or raming, '"Thisis my body.Thisis my blood,"
really proves the point of dchemy. God or Chrgt as the sample for the concept of
mankind trandorms the bread and wine into the sample (himself). Asthe sample
nurturing man, he makes himself into foad and drink.5 Transubdantiation cemongrates
the power of ddinition, as masculation daes. The effect of namingis not physcal, asit
would bein amiracle (asin changing water into wine), bu soda. The Holy Gralil, the
mother symbol, is the locusfor making anurturing mele, by renterpreting and rdorming
the soda mechanism of naming, especialy the naming of gande. Sub-stanceis only
unde-standing.

Perhgps in the sacrament of the church, more attentionis given to the sample character in
the transubdantiation pro@ss than to thematerial bread and wine character. FFom the
material bread and wine, we only have to pass to the sample character of God, notto



anothe physcal material. And God is the"human form divine," asodal idea, following
the proaess of other sodal ideas, whether s/he exists as such or not

‘Transubdantiation'is alot like exchangeor masculation. Itis achangein the satus of
something, which takes place by rdating it to anew word as its name. The 'sample of
samples names (and ponts ouf) something asitself, and the priest repeats this process. If
the male God is the general equivalent One, his making hmself into food tangorms both
this matter into the sample and mekes the male sample nurturing. Conmunion is, after
al, only ataste, asample. At the same time tha bread and wine changeinto body ad
blood, hemodel shifts from male to female, from ove-takingto nururing--and thisis
realy thetaste of a beter world, thoughit is hidden within the tabernacle of author-
itarian pariarchd religion.

The symbolic form of the Grail coincideswith its contents, trangposng real into symbolic
sacrifice, giving a gift tha can easily be given (bread and wine) ingead of agift that
cannot (bodyand Hood). Male priests then poentially have something o gve, by har
wordsbecoming nore amilar to nururing women, modding free giving. By heir words
"Thisis my body, hisis my blood,"in the ritud, they presumably changethe subgance
of thethings bread and wine. By changng our geda words we could changethe
subgance (unde-standing) of males into nurturers. Conmunion pants toward the
ungendered human, hidden within the modd of the nurturing mele.

What we need nowis the restoration of the modd of the nurturing fenale. Either modd
or boh mug serve to change the masculated system to which sacrificeis fundional. With
tha change we will create a system by which we will be able to share not symbolic but
real food locally and globdly, thereby trandorming reality. We will uncerstand words as
the power of thecollective to trandorm our undestanding, and'ones as dements of our
conaeptual pracesses, liberating the spirit from péatriarchy.

Human Sacrifice

At present, we are wasting weath on hingswhich do notsatisfy our needsin orcer to
stimulate the econamy, and our gfts of vdue are therefore given notto each aher but to
the econamy itself. Wasting and destroying produds creates scarcity. High piices ensue
because goodsdo notaccumulate and thusdo notcreate the abundance which would
make the whole system unrecessary. Thos who paticipae as sllersin the cycle of
creating fdse artificial needs and weste receive greater profits in return forther efforts.
Not only do they receive the gifts of the surplusvaue of the produ@rs a hone and
abroad (and the issue of exchangerate differential makes the whole econony of one
county giveto thewhole economnry andto the individud econonic agents of anather
courtry), butthey receive the gifts of the shadow of dl the needsthat remain unstisfied
because abundince has notbeen dlowed to accrue

"Trickle down' canna hgppen because the cup which might have been the Grail is never
allowed to fill up orto runove. The gifts run outas waste through acrack in the botom.
Meanwhile, the unsatisfied needs of millions of people, induding the forty thousand



children who de daly worldwide from hunge and preventable disease, are human
sacrifices giving vdueto the 'needs of the free market. Theritud human sacrifices that
maintained the pyramidal sodety of the ancient Maya involved the daugher of only a
chosen few in view of dl. Perhapsthe Maya were, ater dl, both more compassionae and
more consciousthan we are.

We sacrifice millionsof human lives to areate the scarcity necessary for our ystem to
function, b maintain the soda pyramids hierarchies, upward chains of gifts, and
downward chans of masculated ddfinitions and cmmands Butthese sacrifices for many
of usoccur ‘elsewhere.’ The gifts which are given to usare invisible and, if they are seen
at dl, thar interconrection with our eonamy is not acknowliedged. Rebellions
‘elsewhere’ are quelled by the use of aburdant armaments, the manufacture of which
diverts energy and nmoney into the meansof destruction, and brihngsmore profits to their
produers and =llers, while depleting the store of the means of nurturing dill further.

In the'First World,' if we see the pictures of the sarvingand themaimed in other
counties (or aross thetracks), we atribute ther condition o local calamities of naure
or 'human ndure' However, because in an aternative system, in abundance, their
situaion would have been otherwise, thar deaths which are the consequence of
artificialy created scarcity and ther excessive giftsto us give valueto our ystem by
giving-way. Our own well-being sems to come from localized good fortine or
'deserving,’ and we deny any trander of wealth and vdue to usfrom other courtriesand
classes.

The Mayan avilization ended; rituds of human sacrifice were no longer peformed.
Much peculation ha been generated about the cause of its gpparently abrupt end.
Drought disease, conquest have been suggested. | prefer to bdieve tha someonefindly
changeal he under-standing and said the sacred words "Thisisn't working. Let's stop
now." Then thewhole group, ha great act of dvilization, cecided to go kack to the
countyside, to live peacefully with their loved ones, to give upattributing value to the
pyramid by scrificing and gving goodsand obealience pyramidically. We can do he
same.

The Maya origindly sacrificed the'one' as a gift in material co-munication with thegods
who would presumably give gifts of dburdance in return. Blood was aso let from the
tongue(the word) and the penis (the 'mark’ of the onepostion) of the king. As hgppened
in many other cultures, the Maya sacrifi ced the privileged 'oné as the representative of
thegroup.

Now we are sacrificing the lives of millions notto gods not as representatives, butto
give value to amasculated system, which we perceive as nurturing us our naurd and
only source of livelihood.The cultural vaue that we give to proft and wealth is dso
given by the sacrifice of the children and mothers of the future, ance their means of
nurturing ae now bang destroyed throudh environmental degradation. Gancer, dueto
nudear radiation and haardouschemicals, atacks the symbol and urce of women's



giftgiving,the breasts. In the US there is an egpidemic. Onein every eight women is
expected to get breast cancer.

Actudly, amog half of the popukbtion will have some kind of cancer. The disease also
attacks the 'mark’ of masculationin cancer of the progate, and even the sperm court,
especialy in white men, has been dragtically reduced in recent years, presumably by
environmental causes. Because we do notchdlengethe incomplete accourts of cancer
given by the free market apologsts, such as the American Cancer Sodety and the
American Medical Assodation, e sacrifice of our brasts, our @pecity to reprodue,
and our Ives gives valueto the exchangeeconony. The cancer-causng nudear radiation
and toxic chemicals tha free market indudries release into the environment remain
invisible and continueto accumulate and become permanently abundant, while life-
giving resources become scarce.

Thos who aetryingto hel the diseases receive their livelihoodsfrom the system and
give it thar gratitudeand aedence, making it unlikely that they would consder it as the
cause of thecancers. Like women who ower-value masculation, hey give vdueto the
very proasses tha are causng the problem, while a the same time tryingto care for the
individuds who hare been injured by those processes. The systemisnotjud a

benefi cent, though metimes harsh, hudand, whomwe mug value and follow, doing
damagecontrol; it is a hazardousmechanism, which we mug recognze, undestand and
dismantle sep-by-step, o as notto destroy dl those who livein and aound .

In so doing, we will change our mnsciousesses and bayin to dtribute value, na to
exchange bu to the needs of dl and thar satisfaction & all levels. We will sop
sacrificing ourglves, ourchildren and unkhown billionsof human beingsto maintain our
system of pyramids and we will direct our gifts towards co-municating with everyonein
abundance. We can bagin to fashionthe Holy Grail for sodety at large, the cornucmpia of
co-munication, by sying the hdy wordsof tran-subgantiation, changing ou sodad
unde-standing: "Let's sop now"

1 Perhgpsthe"Star Wars' space shield was actudly shielding exchangefrom giftgiving,
doing this at meta (above in pace. Themetaphor of neta was carried tha far, with
billionsof dolars spent on i, because we jug dont undestand wha we are doing.

2 In fact, the relation béween God, Mary and bseph, and Jksusis reminiscent of the
sodeties in which the mother's brother (a person who does not have sexud relationswith
the mother) takes over some paternal roles for the boy.

3 TheGrail (orcup of dundance) isthe symbolic opposte of the ‘cap’ of cap-italism.
4 Dr. Graham Phillips The Search for the Holy Grail, Arrow Books RandomHousg,

London, 1996. pp.17071. Or. Graham Phillipsaso daimsto have found heactud
material artifact which was the Holy Grail.



5 The Christian idea was not new. For example, in thetradition of he great goddes, the
son-god Dionysausin his many forms was aso ritudly eaten. "As a Vegetation God he
was ritudly sacrificed, usidly on atree (prototype of the later crucifix). His flesh was
eaten as bread, his blood drunk awine..." from Monica Soo and Barbara Mor, The
Great Cosnic Mother: Rediscovering theRdigion ofthe Earth. San Frandsco, Harper
and Row 1987, p. 121.

Chapter 22
Cosmological Speculations

Life on erth is an attempt theearth is making to imitate or express the reation it has with
the sun. Snce the proaess of life and death has left a humus of the past for the future to
grow from, the expression ha changed ower time. Theearth, in dl its fertility and vaiety,
isaprodud of the interaction ketween itself and the sun--in which the sungives a
congant kind ofenergy, andtheearth gves agreat variety of energies. Theearth has a
history and an evolution; the sun does not, or & least does not seem to, snce its evolution
is much dower. Wha hgppensin the present on exrth is based upon what is left from
wha hgopened in the past. The layers of earth in which pants grow, and on which people
and animals walk, are by-produds of past events, dl of which included the earth's use of
the energy ofthe sun. Clbsed systems, such as trees and blades of grass, lift themselves
up towardsthe sun. Having incorporated the energy of light, they are themselves sun rays
of the earth, or earth rays reaching outtoward gace.

Animals and hunan bengswho gand, onfour legsor on tvo, or brdsflying up b the
clouds dl are earth energy moving outvard. Butbeyond tisis our @apacity for
locomotion toward agoal. Guided by oursight, we move from ore place to another,
much &s thelightmoves from the sun © the earth. Inthis dimengon, life imitates its
origin. Smilarly, the sperm moves toward the egg; the egg is produed and noves toward
the place in thewomb where fertilization hgppens Butaso, in thedimenson of
congiousess, aself-propdling intention arises. Like a sun ray leaping toward theearth,
it moves toward its god or olject, pehaps combining with some other past d ements of
life to create an outome, asun ray incorporaed in earth rays, earth energies, bearing
fruit.

Our voices and the voices of animals, fish and brdsissue from throds and arive & the
receptive ears, where they areincorporated and beeome undestanding and kehavior and
sensation. The sunlight of our dtention illuminates our pat, present and future
experience, as well as experience of others broughtto usthrough our enses, or through
thar gories, or reading and viewing. Qur congiousattention ines upon our slves,
heping usto plan and deside, darify our intentionsand pu them into effect. There has



been aeated odaly, however, a sort of mirror game, where we are caughtwithin our
reflection, foausng ourenergy within ourselves.

This has combined with the use of accumulated energy of others, or of the group,to
foster self-focusng energy. Itisasif the sun ray were incorporded into the earth and
came back to itself multiplied, asif the sun's rays were a closed system, too. Thereisa
confuson beween life--plants and animals--and energy. Moreover, in this form the self-
focused atention of ore may harm others, as it approprates their energy to intengfy its
own. Thesun doe notdo this. Themirror game creates an insatiable hunge for energy to
focusand sine on theego nore sgrongly, attractingagan and ajain the attention of
others.

As human bangsof many vaieties and cultures, we have tried to undestand wha we
were, what we were dang, or sippo®d to do and where we were living. Only recently
has our atronony given usany inkling ofa correct idea abou the unverse, our phnet
and our $ar. It is notgrangeor wurprising, then, to think that we might have made
mistakes in our €lf-directionand the imagination of our gals.

Freud made much of thefact tha in his epoch (it hgppensin our own, a well) children
sometimes have a very distorted idea of what hgppensin sex--which influences ther later
thinking andemotions It would seem logical that a false coamology mght have jug as
negdive effects on our ollective imaginings Theideathat the sun is the center of the
universe may have influenced our tinking and our ®cdal behavior morethan we know.
And theideatha we are onatiny geck of dug near a spak of lightin the midg of
billionsof others is mind-bogging and dso nothealing for heimagination. Ingead, the
view of the earth fromthemoonallows usa perspective from which we can pehaps
place ourslves in a produdive context. Earth is avery specia place, a shining dropof
life. We are pat of it.

Not Copenicusbut Ptolemy was right the earth is the center of the universe, our
universe, because we are human beings Now tha we are beginning to beableto sse wha
earth is, maybe we can e better wha we are and wha we mug do.

First, we mug respect our ganet, the life of which we areall a pat. What is unusid here
is nottha the sun's rays shinein our drection, buttha theearth is able to create
something with them. We mug see ourselves as incorporaed light, incorporaed life. We
need to belike Goldilocks and find the cosmology of our owm dimenson, the view of the
earth that is 'jud right for us We need to undestand our péce onearth and within the
solar system, s0 that we can clarify our rdation o each aher. One particular prodem
many of usare having right now s seeing ourselves as sngle pesons reated as
individuds to ahuman race of five and ahdf billion. Itis remarkable how smilar this
problem is to the oneof seing ourearth and sun rdated to billionsof other sunsand
possible planets, as large numbers of new gdaxies are discovered.

We might call this atheory of knowedgethrough progction. We project a pressing
human question on ®me branch of knowedge and then we find it there. Thisis notto



say that the knowledgefoundthis way is not true, butthat the motivation for sekingit is
asodal orcollective existential problem, rather than an individual purdy scientific
aseptic motive of ‘curiogty,’ or even ana-so-aseptic indvidud for-profit motive. And
isn't theavidity for knowedgea sort of trandation of the greed oravidity for goodsand
money tha motivates our exchange-based society?

Thetheory of the survival-of-the-fittest evolution, which was developed at the same time
as a survival-of-the-fittest capitalist econamy, is another case in pant. Perhaps if we
undestood thie mechanism of projection, we could see why we are doing it, wha the
persond or ©dal diffi culty that we aretrying o hel is. Then we could find ou how
much of our view is caused by the projection, wha eements are seen orignorel because
of it. More important, perhapswe could heal our hunan diffi culties, and by dong ©
become also dearer paceivers of the universe. If we know we are projecting, we can take
it into accourt and undestand the distortionswe ourselves are creating, and even use this
knowledgeto congioudy plan for a beter world, in which the prodems that cause the
projectionsdo notoccur.

Let usreturnto the view of the earth that sees her in rdationship with the sun. In our
atomistic andindividualistic sodety, we have begun b degrade theimportance of
relationdhips seing the well-beng oftheindividud person a theimportant gaal of
interaction and the social process, as well as theindividud's own reason for beng.
Therapies for co-dependence and dysgunctiond families have awide pulic following
and acceptancein the US and produe both money and ©dal vdidation forther
purveyors

Our distress aboutreationdips shows jus how important they are to us Love songsfill
theradio waves, love gories fill themagazine racks, book$idves and movie theeters.
Rdationdhipsreally are important to hunman bengs they are (pat of) the way we become
human. We jug dont know howto hare them. We dorit have many goodexamples. It is
my hypotesis here tha the best modd for ardationship that we have is the onebaween
the earth and the sun. We can project our problems out there, then look at them more
clearly in ourglves.

But why notlook & it from a moreintentiond stance? The Gaia Hypothesisl considers
theearth as aliving keing. In his case, we are Herself comingto congiousess. Sheis
coming  congioudness of he relationship with the sun and of he own pat in it, of her
creativity of the preciousmiracle of life. Perhgps then, we are her prgection of he
problem. Humans play theroles of lover and bédoved, of sin and erth. We interndize
these roles in ourcongiousness and our keing obpcts of atention (givingand receiving
attention). Do we receive our own or ohers care as the earth does light, usng it for
creativity, or do ve reflect it back (as does the moon) in a gerile mirror gane of whoiis
brighter, bigger, hoter?

Is the sun the source of life or is the earth? As men and women, we act it out men ae
active, uns women are passive, earths Thisisthe peennia sereotype Yet, if we look



agan, bot rdes are earth's creations S0, the earth produed the ones who ply the sun
and the ones who ply theearth. In fact, the whole play is beng puton bytheearth.

It is the earth who ha madethe sun alife-giver by receiving thelightcreatively. As far
as we know, other planets have na donethis. Smilarly, male animals produe hillions of
sperm, but if there is no female's uterus or egg  meet them, no ife is produced. Seeds
fall fromtrees or ae bornebythewind bu, if they are notlodgel in earth, they are
lifeless. But, of course, sperm and egg, £ed and hunusare all earth-producd.

Asit hgppensin many of our leterosexud relationships we ovevalue oneperson,
usudly mae, and we uncervalue the other, usudly female. A woman, by ter creativity,
attributes a solar importance to aman, and heis seen as the source of life, income,
creativity. Receiving this atention (like the earth), he becomes more actively creative,
seeming  confirm the truth of theattribution of vdue. The whole society paticipaesin
a system, which privileges onepole in the relationship and hides or ignores the other. We
women ddinethe definers as ddfiners. Then we cover up our own &ctive role, and men
are only too happy to usurp thecredit for it.

If we are playing the earth's role, why should we notrecogrize ourher power, creativity,
life-giving and vdue bestowing qudities? Londiness pehaps? It is so far to any other
planet or aun. Isthesun dive, too, and ofa different orde? Does the earth jus want not
to redlize tha sheisdoing it dl by heself? Could we human beingsever love her
enough?Could he ever love haself enough to make up forthe sun's notbeing dive? But
maybethe sun isdive, as dive as sheis and in the same or adifferent orde of reality and
aone

Our dtention imitates the sun, butwhen we concentrate on adar, the gar isin the
postion of heearth. And the same with gace. Surdy this dimenson of reeptivity
around he comforts our Mother Earth, and the knowedgewe have gained pus her in a
context, gves hea ahome. The confusonarising fromthe existence of millionsof
gdaxies dissipates when we realize tha there mug beother living keingsoutthere.

Mother Earth, like ET, someday may be able to phonehame to her ssters. Meanwhile,
we mug keep up hopelearn to live with one another and notruin he exquisite beauty
and hamony bdore she meets other life. Are we bang destructive so asto bdter play
what we peceive as therole of the sun, ontinuing o dscredit therole of the earth? Have
we created amale-sun-pariarchd God o keep uscompany as well, projecting our ad
her problem beyond te solar system to the universe?

| think that we might accept the fact tha we ill do notknow much aoutthe universe.
What we have immediate access to, however, is our peceptive gppaatusand our scial
context. We need to shine our sinny @ngiousattention uponour pycho-soda
mechanisms, in orde to find outwhy it istha we are seeing wha we are seeing. There
are unaknowledged mechanisms of selection that come from our notivation, that make
uslook for and find sme thingsrather than others. These then feed back into the
contexts in which themotivationsarose, reconfirming the prodems that created them.



Only when we heal our notivationscan these mechanisms fundion & dearly as they
should, aeating an alignment of the varioustypes of redlity of which we are a part.

Perhgps our mnsciousattention correspordsto the sun, and our siboonsious
correspondsto the earth, because of theinterndizion ofa socia polarization between
active and passive. But our erth 9de, as we have been saying, is only seemingly passive.
It actively receives, notony giving content to consciousiess, butdso giving it a context
and avaue. It gives coniousness its potentiality to know; as pat of ahuman being,
where many thingsare gang on.

Congiousessis like thelight of the sun refracted through he amospheae. There are 0
many morethingsfor it to pass through &d touch upon han meet theeye. Snce humans
are soda produds, thereis acontribution by the many and the past to each of us Our
sunlight consciousess not only illuminaes many aspects of thisin succession, butis aso
defined by it. Perhaps like theearth, and like women in our gftgiving ways, our
subooniousprodues consiousess, while notacknowledgng its own pat. Thus
congtiousness seems notto come from the earth butfrom heaven.

In this century our knowedge (and throudh usthe earth's knowledge of the solar system,
the gdaxy and the cosmos has increased greatly, while the knowledge of the nature of the
earth and her rdation © the sun ha notyet become clear. Smilarly in our human
relations we do notundestand the mother-child, nururing oneto-onerdation, bdore we
venture into rdation with the 'many.' We do notundestand wha is going on @ hame
before we venture outinto the world. Therelation béween the earth and the sun, which
has produed o much miraculouslife, isnotadydunctional rdation. The solar system is
notadydunctional family. By identifying the sun with the father, however, we have
reproduced the sodal self-similar masculated image of the sample unde-emphasizing the
activity and creativity of the 'passive’ female 'receiver' and the many while
overemphasizing the initiative of the 'active’ male 'giver.'

Thenead is essentia to the gift, for without it the gift is nothing. Thus the earth has
created myriad needs, which the sun @an satisfy with he light--light which otherwise
would beunu®d and baren. Theinteraction of hese needswith each other recreates the
giving-and-receiving interactionsof the sun and earth. Theasymmetry is the key. The sun
only gives, while the earth boh receives and gives again, though preumably she cannot
give back to the sun, snce the sun istoo far away and presumably cannotreceive. Wha
happens then, is that many of therelations of life are readly self-similar images of the
relation béween the earth and the sun. They are role-plays, ways of acting ou giving and
creatively receiving. The baby receives the loving gae of the mother--then, as she grows,
actively rdates haself to themother, taking wurns

The amoebaencountrs some piece of matter which it can receive and u® creatively, as
the earth on he voyage in ace encouniers thelight of the sun. S does the blade of
grass use the sunlight for ha processes. The caterpillar actively findsthe blade of grass,
this earth ray made of creatively incorporded light, and ues it for her processes. The
bird, on he moreactive paths findsthecaterpillar.



But we and pehgpsthe earth hesaf (Does she have a problem of slf-esteem?) attribute
more importance to the male, identifying him with the 'oné and the sun (the son), beause
we do notsee thereceiver as creative--and needs are seen as lacks and notwhat is
necessary to bring gftsto completion.

We could even congder mog life relations as a metaphor forthe relation béween the sun
and the earthan enormousvariety of replays of that asymmetrical relation of unlateral
giving and aeative recelving and gving ajan (and leaving the by-prodicts and waste
from the process, which then become thegifts for another order, or ordes, of life). All of
life coud beseen as an atempt the earth has made to gve feedback to the sun, © rdate
to he. To give as the sun daes, she mud create the needswhich can receive the gifts, tha
is, recreate somethingin he own (earth's) postion. Then shetakes the sun's postion
giving o satisfy them. Through Ife, she saysto the sun, 'Thisiswhat is hgppening
between me and youy thisis wha is happening."

All of thisistaking place on the surface of the planet, where the sun is shining, pesent (a
gift) to its 'view.' Life inits variety coud be seen as an immense proliferation of images
of therelation between theearth and the sun, wha in hunman terms coud beseen asan
immense joyousphilosophical investigaion into this rdation. And, in hurran terms, this
relation would becalled love. Perhgpsit is the earth's attempt a co-munication with
another orde of being, ker labor of getitude for tha warmth that caresses he in thedeep
night of ace, an investigation into thar identity and rdationship with each other.

What it isimportant for ushumansto do sto dign ourglves with this rdationsip, not
misinterpret it, as we have 0 often done because pats of our ®da organization and
languaye have created the degp patterns of masculation which obsured it. Snce we
could notsee the earth from space, we did noteven knowshewas here or dang anything.
We were too close to he; we could only look outvard. We though she was passive, jug
receiving thelight, as we thoughtwomen were passive. We covered up our gving, her
giving, and saw only the sun, he privileged lightsample as giver. Patriarchal paterns
spawned phdlic self-similar images of themselves everywhere, and validated each aher.

The moon adthe sun seemed to vie with each other as domnators of the heavens, each
privileged ‘ones for their allotted times. The moon danged through ler phases and was
many with respect to the sun. The idea of refl ected light came to gopear to be the
women's, the moons, identity. We forga tha the great dark creative earth was the prope
image of the mother. But reflection which we attributed to the moon eally was the
province of the ego which did notgive, the false, gatic, un-giving nmeta image of life and
of the earth-sun rdation.

We saw the earth and un, women and nen, dhildren, mothers, thingsand words ditizens
and presidents, commodities and money as notequdly actively related to each other, but
caughtin amore or less gatic imaging ofrefl ection. Where ore was real, the other only
served to give back tha reality. Yet, the moon doe provide a sort of cosmic meta level
for the earth. It Smply says, "The sun shines here, too, hough | do nbreceive it



creatively like theearth. And dak and light hgopen hee, dso." The moon ha influenced
theway earth developal life and mnsciousness. Her beams dlicit ourimagination. She
seems to bea sort of sif-referential aspect of the earth. Her light touch moves our ides.

For centuries, for humans, the moontook the place of the earth as the 'othe’ of the sun,
whereas theearth was really the sun's life-giving oher. It seemed that the refl ection of
the sunlight was the opposte and cmplement of the active giving of he sun, whereas it
was actudly its creative usin life-making. Thus it could also seem that exchange based
on rdlecting bak wha was given, honord the sun more accurately, enhanced it.

What was given was given back in an equivalent. Refl ection validated exchangeas away
of life, and masculated ego pdterns ove-taking and compdition, ssemed ways to pay
theroles of the active sun and the passive moon. Then the sun was seen &s taking the
initiative towards the earth, seen as passive. The earth dces not give back jud a refl ection
or an image of the sun butmany living images of he relation to the sun, many images of
the sun and heself and their rdlation © each other. There are dso images of the moon,
refl ectionsof the refl ection of image-making itself, imagination.

Thefact that there are two heavenly bodies in the sky suggested to ustheimportance of
thetwo-fold rdation, even when we thoudht the earth was flat, because we saw thetwo in
the heavensand looked a them in terms of our gede relations which dready were
earth-madelife images of the earth-sun rdation. We thoughtthe sun-moon elationwas
the same as the sun-earth rdation and identifi ed the moon with women, &s lesser lights,’
losers of the competition to be brighter. Perhgps when we began to knowthe relative
sizes of the earth, sun and noon, we began to think of the earth and noonas children and
thesun & father. So the image of the woman-child was supeimposed ove the woman of
creativity, concealing he.

Not only did individuds enter into and ply outthese rdations butdifferent kindsand
ordes of living images of rdationshad themselves to relate to each other. This may seem
complicated, butit isreally easy enough o follow if we see the sun & unilateral giver,
themoon & reflector, andthe earth & both giver and receiver, repeating (embodying
rather than reflecting) the relation. (A complete meta level would na be made of the
simple reflection of e other butthe reflection of the givingand receiving rdationto the
other, induding the self, andtherefl ection of therelation of eflection.)

If we are the earth, coming to congtiousess of haself, we have had some major
misconaeptions dueto ourinability to see ourslvesin our (and he) real context
regarding the moonand the sun. If humans are images of our mmediate coanology, it
behooves usto undestand it and align ouselves with it. Aligning ourglves with the
misconaeptionsis bringing usto grief and our aeative Mother to destruction.

If thelife prindpleisin thecreativity of needsto use the gifts, we mug notlet the needs
and the bangsthat have them die because we are reflecting or tying © act like our idea
of thesun, fdling into the paterns of masculation our dety has created. The needs
form a sort of gravity, towardswhich ourgifts mus flow--like water, the liquid gift



which flows towardsthe center of gravity, and ran, like trandormed sunlight falls on
thirsty plants. Wind moves from high pressureto low pressure areas. Giving © nedsis
the answer tha is blowing in thewind.

The misinterpretation of our gxudity extendsand fits into the misinterpretation ofour
cosmology. We see our arth as somehow lacking, rather than as the great creative
receiving and gving ource sheis. In fact, by ignoring he creativity, we over-vauethe
'indgrendence’ of the sun, which, as we saw from pictures of the moon, dd nd
'indgoendently’ create anything there. Rather, it was the sun in relation to the earth that
was creative, andthe earth in relation  the sun. Because of the eminent presence of the
sun, he visbility, and even that of themoon, the earth was seen &s 'less than'--because
shedid notgive light (she did give fire, however, which, like words can begiven avay
while keeping it). All of thisfit into (and resonaed with) the sexual and dal pattern of
men &s active 'ones and women as passive ‘manys’

Perhgpsthe earth haself has felt incapable when compared to the sun or hemoon,and
estrangad andlondy, 0 far away from other plands and gars. As her children, humans
have contributed to this feeling. WWe have not only ignoread and misinterpreted her,
attributing vdue to everything buther, induding ourglves, butwith the same mentality
tha has taken usto gace and findly alowed usto see her from beyond, we have trashed
and degraded many of her grestest mod delicate creations

We congder ourselves children of the universe, and we long b se the life on he planets
of Aldebaran, if there are any. We are willing o gend trillionsof dolars on pace
prograns with tha eventud aim in mind. Y et, the anazing vaiety of gecies of beetlesin
therain forests of the earth are SO unimportant to usthat we render them extina without
liftingafinge in thar behalf. We mug learn to atribute value to ourcreative Mother--
both our hunan mothers and our Erth Mother. We mug see that needs are nat lacks, re-
evaluae the symbolic vaginaas the great hidden areative place, where life grows and
continues on, and we mug see that the type of Sngle-shot creativity tha the symbadic
phdlusrepresentsis based on he denial of the value and the ongoing labor of he
feminine. Everyone mus become nurturing of everyoneese and ofthe earth. We mug
restore needsto a place of honorand fill them.

As the congiousness of the earth we mug be her self-esteem, letting ourlove flow like
water towards her centers of gravity. Sheis suffering, @ are so many of he people and
creatures. We mug act in hea behdf. How un-compassionde we are when we long for
outer space, while we do nd care for this miracle where we live. It is only our patriarchd
mind-set, our msalignment with the earth-sun rdation, that bores uswith the present and
blindsusto the Garden of Eden, causng s to betoxic to each other and to Hightthe
land. Poor peple everywhere are forced to play the part of the denied and exhauged
mother, exploited, wasted, and despised. They are the self-similar image of Mother Earth
beng destroyed bya pariarchy whose hedthy bright son goe forth in his phdlic space
shipsto fertilize' other planets.



We mug redlize the gravity of this Stuation and turn our bveand our noney towards
needs In this way, we can follow the Earth Mother's commandment, "Nurture one
another," imitating he clear, creative, coamic rdationship. We can liberate oursslves and
her from the false enchantment of the refl ection and the aggrandizement of the sample.

The multiplicity which earth has created with life rivals the multiplicity of the galaxy. We
mug begin to value'many-to-many' relations which other-oriented egoscan pronote.
First we mug turn our d@ention © the world we live in, honor ad bless our Mother,
satisfy her needs the needs of the folks a home.

Perhapsit isredly true that we are able to say on onelevel what we have learned and felt
on another. | have often been far away from thoe I loved, and nowfor many years | have
loved another woman uniateraly. Receiving no reponse to my co-munication, | kecame
more cregtive, as | went on gving © prgects for soda change. | know how both the
earth andthe sun nmud feel. | am in alignment with ore pat of theimage, then another.
Of course, when hunman love is requited, we each can take turnsat bang sun and earth to
each other.

May | accordingy suggest that, as we liberate ourselves from masculation, we retumn to
our roos in our @smology. Rerhgps our &rm 'hum' which would urite males and
femalesin childhood wth their caretakers, ther nurturers, and each other, could be
replaced as they grow up, notwith woman' and man’ butwith ‘earth’ and 'sun.’ This could
only beahealingthing when the earth heself is restored to her rightful place as creative
source of both male and female human bengs and the sun & unilateral energy giver.
Perhaps, indeed, we could take the cue from those who nowsee usas androgynous
containing boh male and female, active and pasive, and @l ourslves 'earths in the
moments when we were creatively receiving, and 'suns when we were unilaterally giving
(in boh cases, we would have dready conscioudy deiached our €lves from the one
many dructure of the conaept and the distortionsof the definition of gende).

We should try to co-municate with the earth, notwith the sars. If Gaiais dive, urdy she
has alanguaye. Sheis the goddess who geaks to usthrough gnchronicity and nuturing
and in other ways as well. How can we speak to he? Sheis an ‘othe order of bang We
are like cells in the body tying to communicate with the whole body.Wha gifts can we
give? Firgt, | think we can give her the gift of peace with oneanother, healing our
sodeties. And thiswill hdp usgive he the gift of our respect for her beauty and
creativity, ending polution, realing the devastation we have caused. With our gfts, we
will find our @mmon Mother tongue

Since dl our foaushas been on he'one,’ the many have been in the dark, unknown and
unrecognized, like sars in aher gdaxies, where our answers might seem to be. Thestars
are 0 many, like our biin cells. Are they images of the sars? Are the stars the neurons
of the earth, except ouside it--like usbutbackwards? The earth would beatiny bod/
within an immense brain of dars.



| saw the gars this morning as | woke up. There seemed to beso many. Thisisthe
problem, ‘one-many.' Theearth is finding herself within this hugearray of others before
she knows what sheis--or the sun and moon ae. Smilar to us with the 5.5 bllion people
on earth. We humans can form groupsto relate to larger groups butcan the earth form a
group wth other planets? Aren't the living ones too far away? Is she the only living child
of Sol? Are the other planets dive, even though hey dont have life on hem? Is earth
trying © reach outto them through our pace travel? We need to form a co-munity with
her here. We need to comfort her in he bang done

1 James Lovdock, The Age of Gaia: A Biogrgphy of Living onEarth, Norton, New
York, 1988.

Chapter 23
After Words Practicing the Theory

There are many different ways of creating atrangtion towards a paradigm shift. For
example, there would beimmediate and far-reaching effects if the First World ingitutions
would for-give the "Third World' debt (which has actudly adready come back to the 'First
World' many times over). We could begin by for-giving theinterest. This postive sep
could beaccompanied by ourbeginning to co-municate materially with the Third World'
in respectful and life-enhandng ways. We could dso give abundant money to the ex-
Soviet counties, recognzing tha our cpitalist tendency to plunder has notcaused them
to areate a beter sodety but has only reduced them to dire povaty. Mog importantly we
could gop wasting the world's wealth on ams produdion andthe military--and us the
resources ingead for anurturing econamy.

In the US we could change the puntive prison indugry and mentality to an undestanding
of thesoda causes of crime and an attempt to give children and youhslives worth
living. We could recogrize everyonés need and hunan right to begrateful for agoal and
joyful life, and the rightto have something to give. We could gop ome of theterrible
wrongswhich are bang committed such as the sexud traffi cking of women and dildren.
We could recogrize tha mog immigrants coming fromthe South to the North are smply
following the path of resources which have been draned from ther counties by the
North as unpad gifts. We could gopthat drain, and welcome our ssters and broters. (If
we weren't spending the money on amaments there would be plenty for everyong. We
could gop the devastation of he environment, congdering it a gift for ourchildren and
our dhildren's children. We could dect many more women with compassionae values to
public office. Progress in any of these areas--and there are many others--would have a
postive ripple effect everywhere and would bring forward the values of the gift
paradigm.

The point of view of the gift paadigm needsto beconstioudy putinto practice. | have
tried to dothis by aeatingthe Founddionfor a Conpassionae Society, and the more



political (na tax dedudible) group, Feminists for aConpassionae Society. Actudly, |
have been practicing thetheory expressed in this book $nce 1981, by usigmy resources
for sodal change Before developingthetheory, | practiced the gift paadigmless
congioudy, as awife and nother.

For me pasondly, ore postive effect of the theory has been to liberate me from
psychologica and cdal pressures which kept me from givingto needsoutside the
family, and | bdieve tha taking on amore activist giftgiving role hdped to heal some
psychologica problems with which | had been gruggling. i has nowbecome dear to me
how much giftgiving is going on d the time everywhere, convncng me that giftgiving
isthe normal human behavior. In fact, everyonés giftgiving practices are bang blocked
by exchangeand made difficult by scarcity, butalso by padriarchal values, which
interpret giftgiving & exchange, dismiss it as ineffective and weak, or ower-emphasize
and entimentalize it. Fnding giftgiving in languaye makes it posible to congder
giftgiving as what makes ushuman. It ismy hopetha affi rming giftgiving as the human
way will pronmote its constiouspractice.

Unfortunaely, gving o satisfy the needsof individuds does notin fact changethe social
system which areates the needs After thesystem is changed, gving to stisfy the needs
at theindividual and at all other levels will bethe guding principle. For the present there
isahugeneed for resources to be devoted to ocial change Andeach of usneadsto give
at both the individud and the socia change level while shepherding our \ariousenergies
to keep ourelves from exhaugion snce we are ill living in the exchange paradigm.

Onereason givers dso hide their own giving is tha it may appear tha they are giving in
orde to achieve theego-dominance that masculation reguires. The logical contradiction
in auch 'ego-oriented altruism' casts doubtupon he dtruism itself, making it appear non
existent. The people invdved in the giving and receiving interaction an get throud this
contradiction by aveloping the radical trust and forgiveness tha are posible inthe
feminist sodal changemovement. Another reason peple do nd give visibly is that
religionsand mord preceptors pronote hidden giving and sacrifice as mordly supeaior.
While this tactic may have the effect of avoiding the pitfall of ego daminance, it dso
effectively keepsthe modd from becoming visible and fram causngaripple effect.

A great deal of ps/chologica senstivity has grown up aound gftgiving and receiving,
perhgps because, for mos of us it has such deep connectionswith childhood ad ha
otherwise been docked and gunted. Qur gutreactionsaboutit are extreme and
uninvestigated, our déengveness and discomfort immediate. We find exchangeeasier to
deal with, more respectful, 'cooler.' Our pg/chological reactionsvadidae ahabit of mind
about'approprate’ giving--giving which does notgo © excess--and therefore, of course,
does notreally changeanything.

As would-be givers we tiptoein poitically correct ways through asocdiety whichis
devastating the planet and creating daly hunge and death for millionswho live
‘elsawhere.' Our aplomb is salvaged at the cog of our dfectiveness, and the negative drift
of the satusquo prevails. Those who continueto beawake to the suffering of he many



and the sckness of the system plummet in despar because they do notsee the whole gift-
based gde of life tha contnues to exist or the glimmers of sodal changetha are actudly
happening. Reéigionsand gowernments co-opt giftgiving, nmeking it appear to beore
more masculated ploy, often atool of greed and @rrupion. At best, there seemsto be a
civic duty to 'give back' to the community--within the pre-established parameters of the
system.

Given dl of these congderations | decided to practice giftgiving visibly for sodal change
by areating the organizations| have mentioned. | areated and suppored sodal change
projects, usng exchange-salaried work--for changing the system towards giftgiving. The
Founddion and Feminists for a Conpassionae Sodety are both hybid solutionsof this
kind. | dso used themoney | inherited to fund progresive and feminist projects for social
changethat were dready existing. For svera years| enlisted the hdp of my cousn,
Sissy Farenthold, who hal madea career as afeminist political leader and activist, and
who knew theropes' beter than | did. Sssy hdped me find groupgo which | coud give.
Then | acquired physcal locations(land and buidingg in which ongoing woman-led
projects were implemented. | darted or suppored activist and educationd prgects, as
well, hiringa nunmber of women to manage and carry them out Some of the women had
aready started progcts of thar own or aeated them later, with or withou my
collaboration and input

| have gragppled with the contradictionsinherent in practicing giftgiving o changethe
system which gave me the resources to give. | have dso grgpled with the contradictions
in usng exchange--giving women slaries-to changethe exchange system towards
giftgiving. And | have had to make a policy notto giveto individuds for their own
bendfit because it was essential to devote the money to sodal change projects. Perhgps
someone e se might have though of other ways of practicing thetheory. Thisiswha it
occurred to meto do, aded by he Goddesss gifts of good iming and good fotune

Sometimes, the women of FFACSdid notagree with me or with each other. We had long
and & times panful discussions butwe usudly gotthrough hem with our friendship and
feminism intact. | have been committed to making the Founddion as diverse as possible,
and it has indeed been aplace where women of mlor and white women, old and young,
gay and graight, local women and women from other courtries have worked together. In
fact, | bdieve it has been an environmenta niche for peace, where a multitude of voices
can beheard and the thinking of e many isin evidence. | am very grateful to the women
who have been invadved with the FFACS ove theyears, and | feal very blessed to have
been in their company. At the staff meetings which take place every Wednesday, we
listen to each aher's reports. The amazing variety of information and experience,
commitment and murageousimaginative action confirms andingires our ssterhoad--
and gives hopeto even the mog jaded visitor.

So many genera socdial needs have arisen, dueto the psychatic practice of pariarchy, tha
sodal-changeactivists have ther hearts and handsfull. Thetruth is that every needis
connected to every other--environmental needs are connected to human needs, hunge to
militarization, respect for Sngle mothers to world peace, damestic violence to recial



violence and o internaiond violence. Pulling athread & oneend of hetangle of
problems toucdhes al the other problems. Satisfying any need for ocia change-'making
adifference’ asit's often caled--provides the posibility for everyoneto visibly and
intelligently prectice the gift paradigm a ageneral soda level.

The modd of women giving o satisfy sodal nesds, giving of ime, intelligence,
creativity, commitment, and noney demongdrates the paential of the generalized gift
paradigm as the solution  the whole complex of problems caused by the prectice of the
exchange paradigm. The gift paradigm visibly precticed for oda changeby women can
have awidereaching ripple effect. While there are many activist prgects now going on
in the US and in other counties, many of them ill opeate accordng o pdriarchd
structures and thusperpetuate the problems they are trying o address.

Projects which deal with violencein the United Sates often try to changethe individua
or atempt legidative reform without changing the society as awhole. The connetions
between domrestic violence and internaiond violence, for example, are dl too otten
ignorad. Nevertheless, dl the people who ae nowinvolved in the movements against
sexud and donestic violence, for oaal justice, peace and hunan rights, and forending
hunge, war, racism and honelessness, as well as thos dedling with healing fram
addictionsand pgychological problems dueto pariarchd violence, are moving towards
the gift paradigm--whether they are male or female, and whether they knowit or nd. | do
beieveitisimportant to pranote women's leadership in this trangtion beause women
are originally unmasculated, with amodd which is dready 2 different from the
'privileged one'

1997 sthe 10th anniversary of the foundng of he Founddion fora Conpassionae
Sodety, thoughmany of the projects began much earlier. Sonenaven Ranchis aretreat
center near San Marcos, Texas, which began to opeate in 198&1. It is open for retreats by
peace and faminist groupsevery weekend, free or & alow cod. Literaly thousandsof
people working for ©dal changehave been nurured inits woman-led amosphee over
theyears. Margie First and Nancy Wilson presently manage it, ‘nurturing the nurtures.'
Other projects begun in the 80s such as the Augin Women's Peace House, had a lifespan
of severa years and then dosed for ore reason or another. A weekly progran on Austin
Community Television, 'Let the People Spoeak,” hoded by TrellaLaughin, was pat of
our ativities from 19851994. veral other regular community television prograns,
incduding ore by myself, "Feminist Values,” oneby SAly Jacques, "Arts and Activism,'
and oneby FiedaWerden, "Women's News Hour," have taken its place.

Practicing giftgiving in an exchangeeconomy depletes the giver if she is acting done.
Since, except for a few relatively small contributions | am the only person giving money
in this organization (though he other women give time, energy and imagination) my
finandal resources are being depleted. | have had to close the dondion progran which
functioned from 1981 b 1994, ad ome of the other prgects. The Grassroots Peace
OrganizationsBuilding hougd the Foundition's offices and provided office space for
many other peace groups induding boh women and nmen. Located on Augin's main
downtown dreet, this little building was an oupog for social changein the flow of the



maingream. | sold it in 1996 b continue to maintain the Founddion. A beautiful facility
on Lake Travis, our £cond etreat center, called '‘Alma de Mujer,' was pat of the
Founddion from 19881996, when | donaded it to the IndigenousWomen's Network. It
continues to be successfully managed by indigenoussculptor Marsha Gomez with the
hep of Esther Martinez.

In 1985, | vas able to fund and 'woman'--together with a group | héped originae, The
Feminist Internationd for Peace and Food--the Peace Tent & the Nairobi, UN Decade for
Women Fnd Confaence. The tent was very successful, providing a safe space for
debate and discussion béween women whose countries were at war with each other.
Thousandsof women atended the events there. Two of the women who héped to
organize thetent, German Hlen Diederich and Afro-German snge Fasia Janen, have
worked with the Founddion for many years, first womanning aPeace Caravan to the
Soviet Union (bdorethefall of the Berlin Wall) and later creating the Four Directions
store (an dtempt at cause-related marketing). They continuetheir on-gaing work for
peace. Many ather groupscollaborated onthe Peace Tent, including WIL PF and WIDF.
It was a successful modd of women's dialoguewhich has been imitated many times
thereafter.

Peace Caravanswere also organized in the US, in which women went from town to town
talking aboutthe Nairobi meeting. US Quaker Alice Wiser and German Gertrude
Kaudeaer drovethem every summer for several years. Meanwhile, we aso did a lot of
supportwork for the Centra American slf-determination novements, sending
deegaionsto H Salvadorto investigate human rights abuses, desth squad activitiesand
the US govenment's involvement.

Ellen and Fasia organized atour ofthe Salvadoran Mothers of the Disappeared in

Europe which was useful in dsseminaing information. We sent a fact-finding deegation
of attorneys general from the US to Central America (I was pat of the delegation as
well). | suppored women from the globd South to travel through he US, talking about
theredlitiesin their own courtries (through the Third World' Women's Project of the
Institute for Policy Studies organized by Chilean, Isabel Letelier).

All of thiswork culminated in two meetings beween women leaders from the US and
women commandantes from El Salvador's FMLN. In these friendly encountrs, it was
quite clear tha women's values could ovecome war and antagonism. We talked about
our children and &ou the future We had seriouspolitical discussions butwe aso
danced and sangtogeher.

| have had alongterm commitment to women from the Globd South and t internationd
feminism. | have suppored women in internationd groupsand conferences and heped
with pubicationsand computer neéworks. Over theyears, | have suppored a number of
projects in the South and of women from the South livingin the North. Rresently Filipina
activist Chaito Basais on the gsaff, working with immigrant women living in Europe.



| think that media are especialy important for providing the pant of view of women to
thepublc. In 1991, | tarted ARE, the Feminist Internaiiond Radio Endeavor, a two-
hour daly progran presented froma women's perspective, onehourin English andone
in Sanish, on Rdio for Reace Internaional, ashort wave radio dationin Coga Rica.
Maria Suarez, from Puerto Rico, and Chlean KatarinaAnfoss are the ingigators of these
prograns.

WINGS, Women's Internationd News Gathering Service, was sarted independently by
FriedaWerden and Katherine Davenportin 1986. Ater Katherine Davenpott's desth,
Friedareturned to Audin and joined the Founddion daff in 1992. $hcethen he has
continued to produe WINGS weekly pragrams, with the collaboraion of many
volunteers whomshe dso trains Fieda dso provides radio training at WATER,
Women's Access to Blectronic Resources, afacility in Augin which was birthed andis
being fregly nurtured by videographea Fern Hill. At WATER, women receive free
trainingin video, radio and computer. AmandaJohnn and Felicia Hayes provide
trainingand ae on the Founddion gaff. A large community of women has grown up
around WATER, usng its resources and wlunteering many woman-hours A paticularly
exciting wllaborative effort is the yearly Internaiond Women's Day Media Festival, a
24-hour multimedia event putonentirely by women and involving sveral other media
facilities throughouthe city.

An indigenousresource center and museum, Casa de Colores, is open to the publc on the
borde beween Texas and Mexico, under the care of Helga Garcia Garza. Festivals of
Danza, gaheringsof yout and dders, traditiond medicine and healing unte andent
spiritud traditionsof theindigenouspeoples of the US and Mexico. These meetingsand
the museum of art and artifacts alow people from the North and Suth to reconrect with
ther culturd heritage.

Part of the effort to changevalues flows into the movement for dternative sirituality,
especialy the Goddess movement, and supportfor indigenouspeoples earth-based
gpiritud traditions The Stonehaven Goddess Program, organized by iritual activist Pat
Cuney, has been ongoing, and many of the authorsand teachers of the Goddess
movement have given workshopsthere.

| built atemple to the Egyptian Goddess Sekhmet in the Nevada Desert near the nudear
test Steto honor he birth of my daughters and o take a sand agang nudear testing
from the point of view of women's spirituality. The satue of the lion-headed Goddess by
Marsha Gomez bears a plague which reads, "May women beas strong & alion in gving
birth to the future" The satue of 'Madre del Mundo,'aso by Marsha Gomez, sharesthis
sacred Pace. Wiccan pliestess Patricia Pearlman cares for the temple and welcomes
meditators, nudear praesters and celebraors of mysteries. | was able to give back the
twenty acres of land on vhich thetemple is built to the Western Shoshone to whomall
of tha area origindly bdonged.

One paticular area of conaern has been the damage doneto theenvironment and health
by nudear radiation. The women who work in the (more directly political, nottax



dedudible) pat of the organization, Feminists for a Conpassionae Sodiety, have created
excellent and dfective projects in oppo#ion o the propogd nudear dunp in West
Texasin the little town of Serra Blanca on the borde with Mexico. Erin Roges has been
paticularly effective in organizing agang the dunp andin collaborating with other
activist groups

Susan Lee Solar has created aPeace Caravan, amobile anti-nuclear museum, and travels
from town to town discussing the nuclear issue The trangportation of niclear wasteis
very dangerous and the mobile museum is paticularly effective at informing people
along herouesit takes. The Foundaion has also undetaken to dohealth surveys near
ex-military bases to reveal nuclear and toxic waste residues and their effects on the
popuktion. Yana Bland, who dso darted the Association of WWomen of the
Mediterranean Region with Founddion support has conduded asurvey near Kelly Air
Force Base in San Antonio, Texas. Another health survey has been implemented at Clark
and Subic bases in the Philippines.

It is diffi cult in uch a short pace to describe dl the prgects of these organizations
Recently, we puton aseries of conferences, induding oneon'Feminist Family Values at
which Angda Davis, Maria JmZnez, Gloria Steinem and Mililani Trask spoketo acrowd
of two thousnd. A second @nference, on'Feminism and Fundamentalism,’ brought
togaher activists and thinkers from different traditionsto dscuss pariarchd religion
from afeminist point of view. Mahna Afkami, Marta Benevides, YvonneDeutsch, and
Robin Morgan presented thar thinking together with alocal pand, which induded
activist Cecile Richards

Anti-nudear gaheringsare beng held yearly to ndwork anong women opposgd to the
nudear cycle. In dl of our ativities, we recognize the connectionsamong heissues,
especialy the conrection béween military spending, the creation of povety, and the
depletion of heenvironment. After the sale of the Peace Building, we moved our offce
to amore standad office bulding. A core group of pecial prgect coordnatorsworks
there, including Sly Jacques, Suze Kemper, MfriaLim—n, & Curey and Sue
MacNichol. The Founddion and Feminists administration offices are in Kyle, Texas, and
are run by &n Juanita Alcalt, Ro® Corales and Angdes Ronmero. Qur dalwart
accoun@nt is Mary Nell Mathis.

Our recent collaboraion with Rain View Press has made posible the pulication ofthe
proceedingsof the Feminist Family Values Forumand the Feminism and
Fundanentalism Confaence. Booksfrom the Assodation of Women ofthe
Mediterranean Region ae dso available, and are-publicationis forthcoming of the
proceedingsof aconference on beast cancer and low level nudear radiation, heéd in
1993.

You @an write to me at genvau@aol.com | would bevery interested to hear what you
think.

All of these activities and nunerousothers, which | do nothave space to name, have been
an atempt to practice the gift paradigm a many different levelsand in pats of reality’



from which itisuudly excluded. The Founddion ha grown up orgaically with many
twists and turns like life, it is messy and riotous as well as nurturing and cnTiouNess-
raising.  many man-made thingsand theories are like plastic, with all the moleculesin
adraightling orlike cities, with hougs in endless ordely rows.

Putting atheory into practice meansthat it has to seep in, throughcontradictionsand
misundestandings through dsbdief and different frames in orcder to be able to graw,
flower and bexr fruit in many dfferent ways. An additiond diffi culty arose from the fact
tha | am publshing this book ony now, ater many years of the practice. | only
explained thetheory verbdly and, pehaps notaways convincingly. | was willing  take
thisrisk because | believe tha, due to oursodalization to nurure, dl (or dmog dl)
women dready opeate accordng o the values of the gift paradigm.

These vaues are often buried unde an owerlay of exchange paadigm bdiefs, however.
The contradictionswithin each woman ae explained avay in oneway or ancther, and we
learn to livein pdriarchy by ramaining urconiousof our own vaues, or by pubing
them into thearea of emotion. The Founddion for aCompassionae Society and
Feminists for aConpassionde Sodety are, goart from al the services they have
performed and changes they have succeeded in fomenting, @n<iouess-raising
organizations Thdr existence dters re-ality, satisfying the need for an example of
women's giftgiving ontheexternal, which can vdidate the giftgiver within each of s,
giving the gift paadigmthedignity it mug haveif it isto be recognized as the princple
by which humanity can achieve peace.

Some wordscame to me in adream: "Peace on Earth is the next sep in hunan
evolution." May it come quickly.



Figure4l. The mystic ros.
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